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Lodge-Membership in the Light of 2 Cor. 6, 14—18. 


The rule according to which everything that concerns our rela- 
tion to God must stand trial is the infallible Word of God, which 
alone is the unerring lamp and light unto our feet and path. Accord- 
ing to this standard we are to-day to test the so-called lodge, or secret 
society. We do this, not because we wish to be sensational, or from 
a desire to deery something which many people consider good and 
excellent. No, we are simply performing a sacred Christian duty. 
We are living at a time when the lodges are multiplying, and are 
making drives for members, and are inviting us to join them. There- 
fore we must “try these spirits” and ask ourselves the question, May 
I, as a Christian man or woman, join any of these lodges? But do 
not misunderstand me. We are not trying the members of the lodges, 
the character of these members. We know full well that many lodge- 
members are excellent men, are fine citizens and neighbors. But that 
is not the question. We are trying and examining in the light of 
Holy Scripture the principles of the lodges, their teachings and doc- 
trines, as well as their practise according to these priciples. 

Now, I know that right here our friends of the lodge will object 
and say: You cannot know anything about the lodge unless you are 
a member, because we are all pledged by an awful oath not to reveal 
the secrets of our order. But you may rest assured that we will not 
at all concern ourselves about the things that are said or done in 
the darkness of sworn secrecy, be that good or bad. We shall marshal 
only such witnesses as must know, lodge-members in good standing, 
what publicly and officially they tell us concerning their order, and 
those observations which no one disputes. Thus in a spirit of abso- 
lute fairness, but from the standpoint of a Christian, let me present 
to you — 
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SOME REASONS WHY A CHRISTIAN CANNOT BE 
A LODGE-MEMBER. 


I say “some reasons,” because in the space of a sermon we can- 
not discuss all the reasons that could be adduced, and for a Chris- 
tian even one reason, based upon a clear word of God, is sufficient 
to decide his course; for that one word of God places him before 
the alternative — he must either obey or disobey his God. 

Let us pray: Sanctify us, O God, through Thy truth; Thy Word 
is truth. Amen. 


1: 


The first reason why a Christian cannot be a lodge-member is 
this: The lodge rejects the Bible as the Word of God. 

We are aware that almost all lodges in our country display the 
Bible upon their altar, even read portions of it, and often use the 
phraseology of this Holy Book. That, however does not prove that 
they accept the Bible as the Word of God, or that they in any way 
use it as their guide. Even Satan quoted Scripture. The question 
is, What stand do the lodges take toward the Bible? What is the 
Bible to them? How do the lodges, — how, for instance, does the 
Masonic Order regard the Bible? 

Let us hear the evidence. Chase’s Digest of Masonic Law, p. 209, 
quotes with approval the opinion of Grand Master Sayre of Alabama: 
“The Jews, the Chinese, the Turks, each reject either the New Testa- 
ment or the Old, or both; yet we see no good reason why they should 
not be made Masons.” Again, when the Grand Lodge of New York, 
a few years ago, celebrated the cancelation of its debt, one of the 
speakers said: “As Freemasons we are taught that the entire truth 
is not contained in a single book, but that it, like portions of a broken 
image, is found in all parts of the world in the various religions. 
These portions may be gathered, partly from the sentences of Brahma, 
partly from the writings of Confucius, partly from the Jewish 
prophets, partly from the followers of Him who was born in Beth- 
lehem, and united into a harmonious whole. Until this has been 
done, no man can be certain that he has the Truth.” This is evidence 
which is both official and clear. The Grand Master of Alabama 
officially sanctions it. The Grand Lodge of New York places the 
writings of Brahma and Confucius on the same level with the words 
of Christ. Thus to the lodges the holy Bible is nothing more than 
the books of heathen philosophy. 

Surely any one who calls himself a Mason and calls all Masons 
his brethren, and thus identifies himself with Masonry, is yoked to- 
gether with unbelievers and has part with infidels. For a Christian 
there is but one duty. “Come out from among them and be ye 
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separate, saith the Lord.” Either he must follow this direction of 
the Lord, or he will be and remain a partner in the rejection of the 
Bible as the Word of Truth. And here is God’s verdiet for such: 
“Because thou hast rejected the Word of the Lord, He hath also 
rejected thee!”: 

2, 


But since lodges reject the Bible as the Word of God, it is but 
natural that they also reject the God of the Bible, the Triune God, 
the only true God. That, therefore, is the second reason why a Chris- 
tian cannot be a lodge-member: The lodges reject the God of the 
Bible, and therefore the god they worship is an idol. 

Let us hear the evidence of our witnesses, the lodges themselves. 
Masons call their god the “Grand Architect of the Universe,” and 
other lodges employ similar high-sounding titles. But who is this 
god? What is their god to them, the “God and Father of our Lord 
Jesus Christ,” the God of the Bible? Says a Grand Lodge in 
a judicial declaration: “Disbelief in the divinity of Jesus Christ 
does not in any sense affect Masonic standing.” And here is 
a judicial decision of the Grand Lodge of Pennsylvania: “To offer 
prayer in the name of Christ is contrary to the universality of 
Masonry.” Yes, because Christ is in the way of the universality 
of the lodge, because they must accommodate Jew and Mohammedan 
and unbelievers generally, therefore Christ has no room in the lodge; 
they dare not confess Him, for fear of hurting the feelings of those 
lodge-members who do not believe in Christ. They cannot and dare 
not and do not pray their lodge-prayers in the name of Jesus Christ. 

And what has God to say concerning such conduct? “Whosoever 
abideth not in the doctrine of Christ hath not God”; and Christ says: 
“A]l men should honor the Son even as they honor the Father. He 
that honoreth not the Son honoreth not the Father which hath sent 
Him.” No, the lodges do not honor the Son as they honor the Father; 
they do not worship Father, Son, and Holy Ghost as the one true 
God. The Grand Architect of the Masons, the god of the Woodmen, 
the Red Men, and the Elks is not the “Father of our Lord Jesus 
Christ,” not the God of the Bible, but a god of their imagination, 
a man-made idol. At a memorial service of the Masons I heard 
a Christian minister read that victory song from First Corinthians: 
“O death, where is thy sting? O grave, where is thy victory?” But 
when he came to the words: “Thanks be to God, which giveth us 
the victory through our Lord Jesus Christ,” he stopped short — he 
dared not read those words. Naturally, there were many in that 
lodge that did not believe in Christ, for they were memorializing 
the death of a brother Jew! Therefore, away with Christ! 
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The following hymn, which was sung by Masons at a Masonic 
service, illustrates their idol worship. Listen: — 


Hymns of love we sing to Thee, Help us all to humble be 

O Thou great Fraternity! As Thy wondrous work we see; 
At Thine Altar bowed are we, Help us live as Thou hast taught; 
Bowed upon the naked knee, Let us fail, we pray, in naught; 
Seeking truth, in hopes her light Keep us from the low and mean; 
May illuminate the night. Keep our hearts forever clean! 
Gratitude we offer Thee, Thou of Ancient Days and years, 
Thou who taught’st us charity ; Gray with age and deep with tears: 
Thou who taught’st us in Thy walls Tears of grateful mothers’ sons, 
How to answer well the calls, Tears of starving little ones, — 
Calls of need, wherever found. Help us keep Thy Brotherhood 
Thanks we offer, thanks profound. Pure before the eyes of God! 


“But,” some lodge-members will say, “mine is the true God, and 
I pray in the name of Christ and believe in Him.” Do not deceive 
yourself. You cannot serve two masters, two gods, your own private 
God and the god of the lodge. The Lord says: “Thou shalt have no 
_ other gods before Me.” As long as you are unequally yoked together 
with the lodge, you confess the god of the lodge to be your god, and 
for the sake of the Jews and Mohammedans and infidels, for their 
sake, in order that you may call them your brethren, you deny the 
Lord Jesus Christ. Remember, you have your verdict in the words 
of the Christ you deny: “Whosoever shall deny Me before men, him 
will I also deny before My Father which is in heaven.” Would you 
die thus? “What agreement hath the temple of God with idols?” 
But you, my Christian friends, say, you are the temple of the living 
God? True, but then there is but one way. “Come out from among 
them and be ye separate, saith the Lord.” 

Alas! the religion of the lodges is a strongly forged chain. 
Because they reject the Bible as the Word of God and Christ as the 
Son of God, it is but natural therefore that they should also deny the 
atoning work of Christ. 

3. 

That is the third reason why a Christian cannot be a lodge- 
member: The lodges reject the atonement of Christ and His right- 
eousness and substitute for it their own morality. 

But does a Mason need a Savior? No, not according to their 
doctrine. In Mackey’s Lexicon, p.16, we read: “A Mason, by living 
in strict obedience to the obligations and precepts of the fraternity, 
is free from sin.” Hence, by living in obedience, not to the precepts 
of God, but to the precepts of the fraternity, the Masons consider 
themselves free from sin. Mackey’s Encyclopedia quotes this, p. 641: 
“<The definitions of Freemasonry,’ says Oliver in his Historical 
Landmarks of Masonry, ‘have been numerous; but they all unite in 
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declaring it to be a system of morality, by the practise of which its 
members may advance their spiritual interest and mount by the 
theological ladder from the lodge on earth to the lodge in heaven, 
the Grand Lodge above.’ ” 

This, then, is what Masons teach: Live according to the moral 
precepts of the order, and you will be saved. With them there is no 
sin, no need of repentance, of forgiveness, of a Savior, of the right- 
eousness of Jesus Christ. The righteousness of the order is sufficient, 
in their opinion, to open heaven’s gates for them. 

Lest, however, you say that such might be their theory, but not 
their practise, let us hear some one else. The Rev. F. A. Coil, the 
Worshipful Master of the Lodge at Marietta, O., preaching in 
a Masonic service to Masons, had this to. say: “If it is true, as 
I verily believe it is, and as Masonry teaches, that God looks into 
the hearts of all men and rewards them according to their merits, 
then that Jew and that Christian, one receiving his great inspirations 
from Moses and the prophets, the other receiving his from Jesus and 
the apostles, will both be granted rich rewards.” So it is immaterial 
whether they be Christians or Jews, all will receive their rewards. 
But the Rey. Coil has more to say. Hear him: “Just why it is con- 
sistent with the religious genius of Masonry to sing such a broad 
and comprehensive hymn as ‘Nearer, My God, to Thee’ in a lodge or 
at a Masonic service, and why it is not consistent with that genius 
to sing such a hymn as ‘Rock of Ages,’ a hymn clearly implying such, 
a restricted condition of salvation as to be entirely out of harmony 
with Masonry, should be fully understood by all members of an 
organization that welcomes representatives of all forms of faith into 
its fellowship.” 

Thus the lodges publicly and officially deny the truth that 
‘neither is there salvation in any other; for there is none other name 
under heaven given among men whereby we must be saved.” They 
deny that “the blood of Jesus Christ, God’s Son, cleanseth us from 
all sin.” Thy deny that “in Christ we have redemption through 
His blood, the forgiveness of sins.” They may sing “Nearer, My 
God, to Thee” because it does not even mention Christ and His right- 
eousness, but they dare not, they cannot, sing at their services: — 

Rock of Ages, cleft for me, 

Let me hide myself in Thee! 

Let the water and the blood, 

From Thy riven side which flowed, 

Be of sin the double cure, 

Cleanse me from its guilt and power! 
They dare not sing it. Why not? Because they must welcome, and 
must not offend, their brethren, the Jews, the Mohammedans, the 
unbelievers. The Masons, the Elks, and all the lodges, at the 
memorial services for their dead, at the burials of their dead, declare 
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publicly to all that will hear: Our deceased brother has gone to his 
rest, to the Grand Lodge above, not because he has repented of his 
sins and believed in “the Lamb of God that taketh away the sin of 
the world,” but because he has lived in obedience to the precepts of 
the order. 

Oh! hear these words of Holy Scripture: “In vain they do wor- 
ship Me, teaching for doctrines the commandments of men.” And 
again: “God so loved the world that He gave His only-begotten Son, 


that whosoever believeth in Him should not perish, but have ever-. 


lasting life. He that believeth on Him is not condemned, but he 
that believeth not is condemned already because he hath not believed 
in the name of the only-begotten Son of God.” 

You say you believe in Christ and His righteousness as the only 
hope of your salvation? Perhaps you do; but if you call yourself 
a lodge-member, if you are a member in good standing, you are un- 
equally yoked, bound by an oath, together with unbelievers, and at 
every lodge funeral, in fact, every time you call yourself a lodge- 
member, you declare and confess before the whole world that a man 
may be saved without Christ, simply by living according to the rules 
of your order. And you cannot be both for and against Christ. “He 
that is not with Me is against Me,” He said. Do you wish to die in 
this state, being against Christ? If you do not wish to be against 
Christ, there is no other way than to sever your connections with 
the lodge. “Come out from among them and be ye separate, saith 
the Lord.” But you do not want to do this? You will be sworn 


together with unbelievers, will call them your brethren, stand and 


fall with them, not only with the Christians that may be found in 
the lodge, but also with the Jews and Unitarians, also with those 
“that deny the Lord that bought them and bring upon themselves 
swift destruction”? You will “walk in the counsel of the ungodly”? 
Remember there is only one Christian brotherhood, one Christian 
fraternity —the family of believers, whom God, the Father of our 
Lord Jesus Christ, has adopted as His children for Jesus’ sake; for 
Holy Scripture says: “Ye are all the children of God by faith in 
Christ Jesus.” To these St. Paul addresses himself in our text: “Be 
ye not unequally yoked together with unbelievers. For what fellow- 
ship hath righteousness with unrighteousness? and what communion 
hath light with darkness? and what concord hath Christ with Belial ? 
or what part hath he that believeth with an infidel? and what agree- 
ment hath the temple of God with idols?. For ye are the temple of 
the living God, as God hath said, I will dwell in them and walk in 
them, and I will be their God, and they shall be My people. Where- 
fore come out from-among them and be ye separate, saith the Lord, 
and touch not the unclean thing; and I will receive you, and ye shall 
be My sons and daughters, saith the Lord Almighty.” 
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4. 


Having seen what the doctrine of the lodge is, let me finally 
draw your attention to just one phase in the life of the lodge. And 
there we shall find another reason why a Christian cannot be a lodge- 
member. It is this: By being a lodge-member a Christian must 
endorse the sinful amusements of the lodge. We need not worry our- ' 
selves about their amusements in the darkness of their seeret meeting- 
places, although Seripture does say: “Let us cast off the works of 
darkness. ... Let us walk honestly, as in the day.” And Christ 
says: “Every one that doeth evil hateth the light, neither cometh 
to the light, lest his deeds should be reproved.” Let us concern our- 
selves with those amusements only for which they themselves seek 
wide publicity — with their dances and balls. 

It is admitted even by the world that the present-day dance is 
a vile, immoral thing. It is a grave problem for the police authorities 
of our country to keep this immoral deluge somewhat in the bounds 
of even outward decency. No one will doubt that one of the strongest 
influences for evil is the modern dance-floor. And yet we find the 
lodges among the greatest promoters of the dances. Almost con- 
tinually the papers of our cities carry the invitations of the lodges 
to these seductive amusements, where our young people and our old 
people are bidden to fan the lusts of the flesh. And if those who 
boast that without Christ, with their lodge-respectability, they can 
earn their heaven, if they promote these dances, is it a wonder then 
if the other element, those who cannot pay the required dues for 
the lodge-dances, have their own little cesspools in some dark corner 
by the wayside? 

But you say you are not responsible, you do not patronize these 
lodge dances. Aye, if you are a member, you do something worse than 
that, you promote them and invite others to come. You are one of the 
organization, you call them all your brethren and lend them your 
name, your influence, and your money. As long as you’hold member- 
ship, you are an accomplice. There is just one way to rid yourself 
of that fearful responsibility, that is the way pointed out by our text: 
“Come out from among them and be ye separate, saith the Lord.” 
You must choose. Hear what the Lord says: “I know thy works that 
thou art neither cold nor hot. So, then, because thou art luke-warm, 
and neither cold nor hot, I will spue thee out of My mouth.” Let 
not these words apply to us. Let us be with Christ, let us abide in 
His words, in the words of our text: “Be not unequally yoked 
together with unbelievers. ... Come out from among them and be ye 
separate, saith the Lord.” Then, and then only, may you apply to 
yourself these wonderful words of your God: “I will receive you 
and will be a Father unto you, and ye shall be My sons and 
daughters, saith the Lord Almighty.” Amen. 

Fort Smith, Ark. H. D. Menstne. 
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Homiletic Studies of Selected Psalms. 
Psalm 23. 


INTERPRETATION. 


Both Luther’s as well as the King James Version are, in general, 
quite faithful renderings of the original. However, the difference be- 
tween the two translations and the peculiar structure of a few of the 
Hebrew forms demand brief explanations. 

In the first verse the future tense (known as imperfect), DNS, 
does not in this case express futurity so much as continuity rather. 
The force of the verse is: Since the Lord is my Caretaker or Shep- 
herd, all real want is entirely excluded; there is, and can be, no want. 
That covers both the present and the future. 

In the second verse the English translation of the Hiphil form 
3’29° is rendered more exactly by the English translation: He 
maketh me to lie down than by the German weidet. The meaning 
is that not only does the Good Shepherd pasture His sheep in pastures 
of plenty, but He also secures to them perfect freedom from sudden 
alarm. Protected by Him, they may enjoy His gifts in safety and 
peace of mind. — nin wo-by, literally, to waters of resting-places. 
These waters were not brooks (these were and are very rare in that 
country), but watering-places. Therefore “by is to, not beside. 

In the third verse 13} does not refer to conversion, but to res- 
toration to strength and vigor. The German erquicken is an exact 
translation. 

In the fourth verse nwoby, as pointed, is supposed to be a com- 
pound of by, shadow, and nm, death; hence the English translation. 
But such compounds (barring proper names) are rarely, if ever, found 
in Hebrew. Most grammarians, therefore, have preferred to point 
the word thus: MOON, dense darkness. 


V.5. nm ‘DID, literally, my cup a superabundance, which both 
the English ‘and the German versions render with idioms of peculiar 
beauty and force. 

V. 6. ‘DW means: (they) persecute me. Gen. 31, 23; 1 Sam. 
24,15. God’s goodness and mercy follow His people so closely that 
they are said to persecute them. 


COMMENT. 


Nearly every one who knows anything of the psalms knows this 
psalm and speaks well of it. In fact, at times some speak as if this 
were the only psalm worth knowing. It was not God’s purpose to 
create such an impression when He gave us this pearl. Besides this 
one, there are 149 others, each of which also has its peculiar value. 
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It is true, this is one of the brightest of the gems of the Psalter, 
but our rich and generous Father in heaven has given us many more, 
and we cannot afford to despise any of them. 

In this psalm David speaks what every child of God, yet none 
but a child of God, may repeat after him. The Holy Spirit here 
teaches the members of the Good Shepherd’s flock to tell the world 
of the unsearchable riches and blessings which they enjoy with their 
Shepherd. The Bible is comforting when, in general, it speaks of 
God’s merey and love, it is even more effective when it addresses us 
Christians in particular, but it is most precious when the Holy 
Spirit Himself rehearses for us word for word what we are to repeat 
after Him. Such is the golden treasure which we have in this 
psalm. — 

David confesses that the Lord is his Shepherd. The Lord | 
Jehovah is the One who is over all, who “hath all things in His 
keeping,” who is the Almighty, the Omniscient, the Omnipresent, and 
the Unchanging and the Eternal. Some claim that the Lord Jesus 
is meant, because Jesus said: “I am the Good Shepherd.” But He 
is not meant to the exclusion of the Father and the Spirit. The 
Triune God, Father, Son, and Holy Ghost, is addressed by David. 
God, the Lord of lords, has charge of us, not only of our soul, but of 
our body as well, for time and for eternity. He has charge of us 
in every particular. We belong to Him, we are His property by 
creation, by redemption, by regeneration. And He has taken it 
upon Himself to provide for us, not only for our soul, but also for 
our body. The image of a shepherd is frequently used of God in the 
Seriptures: Gen. 49, 24; Ps. 81; 95, 7; and we are His sheep! 
Micah 7,14; Is. 40,11; Ezek. 34,11; Zech.11,12; 13,7; also in the 
New Testament: Luke 15, 1—10; John 10,11; 1 Pet. 2, 25; 1 Pet. 
5,8; Heb. 13,20. Luther says of these words: “In this simple word 
‘shepherd’ everything good is piled up in one heap. Whatever is 
good and comforting we may assert of God.” This word pictures 
the tender and intimate relation between the heavenly Father and 
His child. As indicated above, in the paragraph on interpretation, 
the word for “want” asserts a continuous condition. The meaning 
is: Because the Lord is my Shepherd, therefore I never want, it 
is impossible for me to want. How could God be a Shepherd and 
at the same time leave His sheep want for anything? The sheep of 
God can never be in real want; that is the theme. And now David 
pietures the care which God gives to His sheep. “He maketh me to 
lie down in green pastures.” That is, He supplies me with all that 
I need for body and soul. Not only does He give me green pastures, 
where I have an abundance of food for nourishment of body and 
soul, but He makes me to lie down there; that is, He does not hurry 
me through these pastures. I need fear neither enemies nor accidents, 
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neither wolves nor robbers; for He who controls all and is mightier, 
wiser, and kinder than all stands guard while I enjoy these rich sup- 
plies; here I may rest quietly, without any fear of disturbance, 
annoyance, or interference from any one. 

“He leadeth me beside the still waters.” The Good Shepherd 
does not supply the one thing and forget the other. God does not 
supply us with an abundance of His Word while forgetting our daily 
bread, kind friends, or anything else that we need, nor is He one of 
those soft fathers who supply their boys with an abundance of money, 
clothing, and other things, but forget their training, their spiritual 
welfare. ‘God thinks of everything (seven petitions of the Lord’s 
Prayer). There is not a refreshment for body or soul, there is not 
a blessing we ought to have which God does not supply for us and 
to which He does not lead us. If we are too blind to find them, He 
knows where they are to be found, and leads us to them. And this 
is true of every one of His sheep. It is impossible to be otherwise. 
“He restoreth my soul.” The soul of the Christian is sorely tried, 
in his temptations he is besmirched with sin, and the constant watch- 
ing, praying, and fighting may make his soul weary of well-doing. 
His soul needs restoration. Besides, the sins and weaknesses of other 
Chritians give him no little trouble. His cross bears heavily upon 
him, and the task which has been given him may seem beyond his 
powers. Withal, his foes malign him, the proud forge lies against 
him, even his friends may misunderstand him. Then it is that his 
soul cleaves to the dust. Ps. 119,25. But the Good Shepherd’s voice 
quickly restores his soul. Ps. 19,8. The Word of the Lord gives back 
to him spiritual power, courage, hope, and assurance. His faith 
revives and conquers the world, sin, and Satan. “The voice of re- 
joicing” is again “heard in the tabernacle of the righteous”; his 
soul is restored, and hé can again sing and make a joyful noise unto 
the Lord. 

“He leadeth me in the paths of righteousness for His name’s 
sake.” While the sheep of the Good Shepherd may rest and be re- 
freshed with food and drink for body and soul and enjoy peace of 
mind, yet they are also called to action, to make progress, to go 
forward. We are traveling through this world, we need to be shown 
the way and to be guided. God also supplies all this. He does not 
drive us, but leads us in the right paths. One of the greatest diffi- 
culties of life is to know from day to day just what path to follow 


and what steps to take. Life is full of perplexities and crossroads. - 


How happy are we, who have an infallible, all-wise, and loving 
Guide! His Word directs our paths, and through His providence He 
guides us. Daily God hears the prayer of the Christian: “Guide me, 
O Thou great Jehovah, pilgrim through this barren land.” He 
grants the prayer of His child: “Take Thou my hand and lead me 
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o’er life’s rough way.” “The steps of a good man are ordered by the 
Lord.” Ps. 37,23. And He does all this for His name’s sake, not 
because we have merited it, not because we earn or deserve it, but 
because He Himself has undertaken to bring us to heaven. He can- 
not afford to have it said that He failed to guide a single sheep aright. 
Our salvation and final triumph redounds to His glory. His honor, 
His good name, is staked upon taking care of every one of His sheep. 
It is because He is gracious, it is because He is merciful and 
favorably inclined to us, that He leads us by the right road toward 
the right goal. 

“Yea, though I walk through the valley of shadows.” The con- 
dition which has just been described, that God is our Shepherd, and 
that He supplies us with everything we need for body and soul, 
together with rest and quiet and peace and every refreshment, also 
safe and right guidance, does not mean that we are not to pass 
through dark and threatening places. “We must through much 
tribulation enter into the kingdom of God.” Acts 14,22. At times 
His flock has experiences which pain and trouble it. It has happened 
that children of God have for years passed through very distressing 
circumstances. Long sickness, privations, antagonism, separation 
from loved ones, slander, and what not have vexed them. Think of 
St. Paul where he speaks of being in peril by robbers, in peril in the 
wilderness, in peril among false brethren. 2 Cor. 11, 26.27. Think of 
Job, David, and other children of God. But, after all, even at such 
times the sheep of the Lord’s flock are not in want. Therefore that 
very St. Paul who speaks of these dangers assures his fellow- 
Christians: “My God shall supply all your need according to His 
riches in glory by Christ Jesus.” Phil. 4, 19. Yes, he assures the 
Christians that they already possess all things: “All things are 
yours.” 1 Cor. 3,21. In these dark moments of a Christian’s life, 
when he is passing through the valley where the waters roar and 
threaten to overwhelm him, where rocks overhang and seem inclined 
to fall upon him, where enemies may lurk, where he may be closed in, 
when the anxiety of his soul is great, he really need fear nothing 
and should fear nothing, for: “I will fear no evil!” Evil may 
threaten the Christian, but it is impossible for it to take hold of 
him, as God has given His children, the members of His flock, His 
promise, Ps. 91,10. Through trials we must pass, 1 Pet.4,12; cor- 
rections we must accept, Heb. 12,6; foes we must fight, Eph. 6, 12; 
but of deliverance from all these evils we may be perfectly sure, 
2 Tim. 4,18. Therefore, even when that which the world considers 
greatest of all evils, death, threatens us, we Christians say what Paul 
said, Phil. 1, 23. (Hymn 378.) Has not God made our success and 
our welfare His own personal affair? Do we not belong to Him? 
Are we not members of His very body? How could He neglect His 
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own body? Rom. 8, 31—39. 28. “What more can He say than to you 
He hath said® Hymn 375,1. He Himself is therefore also right 


_ with us as He was with those disciples in the ship crossing the Sea 


of Galilee. We know that, when they cried out, “We perish,” He told 
them, “Why are ye fearful, O ye of little faith?” Matt.8,26. We 
are not to be distracted by fear; we are to say: “I will fear no evil, 
for Thou art with me.” How can God perish? And if He is with 
us, who can be against us, and how, then, can we perish? At such 
times we are to look to His rod and staff, His Word and Sacraments, 
and cling to them, for “none can perish there.” Rom. 8, 37. 

Faith sees God’s light in the darkness, 

Faith has God’s promise fair; 

No heart so stout it can do without 

The strength of an earnest prayer. 

For when man meets with his sorrow, 

Though he face Satan and death, 

Let come what will, he can bear it still, 

Supported by Christian faith. 


“Thou preparest a table before me in the presence of mine 
enemies.” A child of God has enemies, fierce enemies, bloody 
enemies, enemies that are filled with hatred, who wish to devour him. 
There is nothing so evil which they do not wish to bring upon the 
Christian. They gnash upon him with their teeth, they slander him 
behind his back, they oppose him, they tempt him to sin, they act as 
friends and lay snares for him. There is no deviltry, there is no 
satanic art, which they do not practise against him, Ps. 27,2.3; 54,3; 
but in spite of all that, the sheep of the Lord are perfectly secure 
with their Shepherd. While these enemies glare upon the child of 
God, while they struggle to get possession of his soul, God is supply- 
ing His sheep with food in abundance; He is even Himself serving 
them and preparing a table before them, and the enemies must look 
on and see how the sheep of the Lord are living in abundance, with 
every refreshment and every comfort. Our God will force our 
enemies to sicken with jealous rage as they see us served by the very 
angels of God as the favorites of the Almighty. Dives, while in hell, 
had to see Lazarus in Abraham’s bosom. Yes, even though the per- 
secutors take our goods, rob us, persecute us, seem to injure us, yet 
the child of God can say: “Take they our life, goods, fame, child, and 
wife, let these all be gone, they yet have nothing won, the kingdom 
ours remaineth.” Ps. 118, 8—21. 

“Thou anointest my head with oil.” It was customary in Eastern 
countries to supply guests with sweet-scented, rich, precious ointment. 
God does more than supply our necessities, He gives us above and 
beyond our actual wants. He does not only give us sufficient covering 
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for the body, but He gives us clothing that is beyond our bare need. 
He does not simply give us a few scraps of eating, just enough to 
keep us from starvation, He supplies us with delicious food, of all 
manner of variety. Think of the abundance and variety of all the 
temporal gifts which God supplies, even above and beyond our actual 
need. Neither does He give us a mere morsel of the Gospel, one or 
two words, one or two verses, which would barely give us sufficient 
light by which we could be saved, but He has filled the whole Bible 
with spiritual delicacies and made it a veritable paradise in which 
we can roam from day to day and always find new treasures, new 
joy, new delights, and new riches continually. Therefore, — 

“My cup runneth over.” The cup which God gives us, the bless- 
ings which He supplies, are in no way scant or a short measure, but 
superabundant and overflowing. Matt. 6, 25—31; Luke 22,35; Gen. 
32,10. It is impossible to mention all that God gives and does for us. 
Even the good works which we are asked to do and the trials we 
are to endure are only avenues for the approach of still greater 
blessings. Think of our hymns, music, sermons, Christian fellowship, 
festivals, feasts, and opportunities for joyful service (Ps. 100, 1). 
Certainly, God has made us rich in every respect. And besides all 
this superabundance which God has provided for this earth, for body 
and soul, in social, physical, mental, spiritual matters, He offers us 
and bestows upon us the blessedness of eternity, the perfection of 
our being, the joy at His right hand. Indeed, God gives us an over- 
flowing cup. Not only is He Himself our Shepherd, but He sends 
His good angels Goodness and Mercy: goodness, the supply of all 
that we need, and mercy, forgiveness of sin and help in every trouble 
and distress; and they follow us—they almost persecute us with 
their gifts. Throughout life, from youth to age, from birth to death, 
every day, goodness is at our right hand and mercy at our left. He 
has adopted us as His own beloved children. He wants us to dwell 
in His house, not only for a season, as visitors, but forever, as mem- 
bers of His family, as people who have a right in the home, whose 
right to the home has been purchased with the blood of Christ. What 
a privilege to be among these children of God! “Behold, what 
manner of love the Father hath bestowed upon us that we should be 
called the sons of God!” 1John3,1. And there, in His presence, 
there is fulness of joy. Ps. 16, 11. No wonder Paul said: “For 
I reckon that the sufferings of this present time are not worthy to 
be compared with the glory which shall be revealed in us.” Rom. 8, 18. 
Of all this we are perfectly sure, for Jesus Himself has said to us: 
“My sheep hear My voice, and I know them, and they follow Me; 
and I give unto them eternal life. And they shall never perish, 
neither shall any man pluck them out of My hand.” John 10, 27. 28. 

Poor, poor unbelievers, who live without this comfort of the 
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Gospel, who live without the 23d Psalm! But blessed, a thousand 
times blessed, is every child of God who can pray this psalm in true 
faith. And this is only one small part of all the riches which God 
has given us in His Word. 


SERMON OUTLINES. 


One may preach upon this entire psalm at any time. On the 
second Sunday after Easter the pastor may for once choose this 
psalm as text instead of the Gospel-lesson. Or he-may preach on the 
23d Psalm at the evening service. This psalm provides also an ex- 
cellent text for an address upon the occasion of a confirmation, 
a wedding, some anniversary, or a funeral. In introducing a sermon 
upon the whole psalm, the preacher may either refer to the specific 
occasion for which he has chosen this text, or he may begin by call- 
ing attention to the all but universal admiration for this psalm. It 
carries upon its face the stamp of its divine origin. No greater art 
among men than to appropriate it to oneself.— His remarks upon 
the content of the psalm the pastor may arrange according to this 
outline: — 


BLESSED ARE THE SHEEP OF THE Goop SHEPHERD. 
1. Who are these sheep? 2. What blessings are theirs? 


But a series of sermons may be preached upon the different 
verses of the psalm. Speaking upon the first verse, we may choose 
this outline :— 

Introduction: Some complain of the difficulty of understanding 
the Scripture, but a child may know this psalm and appropriate its 
truths. It is so simple and yet so beautiful and impressive. That 
child or adult who can pray but the first verse aright is to be ac- 
counted truly happy. It pictures: The Good Shepherd. 1. Who is 
this Good Shepherd? 2. What security does He provide? 

Second verse. Introduction: The heathen ask, “What shall we 
eat?” ete. Matt. 6,381.32. This worry leads to all manner of sin and 
embitters life. Small wonder: they know not the Good Shepherd. 
The cure for this pagan worry is here in our text: The Rich Provi- 
sion which Our Shepherd Makes for Us. 1. Spiritual blessings. 
2. Temporal blessings (utilize Rom. 8, 32 and Matt. 6, 25—34). 

Third verse, first part. Introduction: Matt.16,26. The Restora- 
tion of the Soul. 1. Our soul needs restoration. a. It is corrupted 
by sin, Ps. 51,5; Rom. 7,18—24; b. it is attacked and tempted by 
pride, worry, despair, lusts, unbelief, and misbelief, Gal. 5, 17. 19—21. 
2. Provision for our soul: a. Jesus through His suffering and death, 
has provided redemption for the soul; b. by the preaching of the Law 
and the Gospel our soul is cared for, awakened, cleansed, fed, and 
strengthened, 1 Pet.1,23; Jas.1,21b; c. preserved from final apos- 
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tasy and taken to heaven, Rom. 8,35—39; 2 Tim. 4,18, where it is 
perfectly restored to its original goodness and purity. Ps, 17, 15. 

Third verse, second part. Introduction: We live our life but 
once. No man’s experience comes early enough to be of real value; 
besides, at best it is narrow, limited, and not decisive. Jer. 17, 9; 
Prov. 3,5. Other men are also corrupt, selfish, fallible, narrow, and 
credulous; therefore: Jer.17,5. Theme: The Good Shepherd Our 
Safe Leader. 1. He leads us in the path of righteousness: a. by 
His Word; b. through His providence. 2. He does it for His name’s 
sake. a. Not because of our merit (we have none). b. Because of 
His grace and for the sake of His promises. He supplies both guid- 
ance as well as the strength to follow. 

Fourth verse. Introduction: Job 14,1; Ps. 90, 9—12; 2 Cor. 5, 10. 
But: Prov. 24,10. Theme: The Christian’s Fearlessness. 1. How 
the Christian is to conquer the fear of evil. 2. How the Christian is 
to show His fearlessness. 

Fifth verse, first sentence. Introduction: Matt. 10, 16.34. Theme: 
The Enemies of the Christian. 1. Their nature and their strength. 
Eph. 6, 12; John 15, 18—21; Matt. 10, 17. 21. 22. 2. Their helpless 
spite. Matt. 10, 26—31; 16,18; John 16,20; 1 John 5,4. 

Fifth verse, second sentence. Introduction: Besides man’s in- 
humanity to man, which makes countless thousands mourn, there is 
man’s thoughtlessness, ignorance, and lack of care, which has sad- 
dened the lives of others, even of dear ones. Theme: God’s Thought- 
fulness. 1. He supplies us not only with bare necessities, but also 
with comforts, refreshments, and pleasures. Ps. 103,4.5 ; John 2,10. 
2. Let us recognize this kindness and give thanks. 

Fifth verse, third sentence. Introduction: How foolish and 
wicked was that servant, Matt. 25,18, when the Lord is so good and 
generous, Matt. 25, 34—40! Theme: The Cup which Runneth Over. 
1. What is meant by this overflowing cup? Luke 5,6; John 2,10; 
Luke 6, 38; Ps. 103; Ps. 121. 2. For what purpose is it given? 
1 Tim. 6,17.18; Matt.10,8; John 4,14; 2 Cor. 6,10. 

Sixth verse. Introduction: Men speak of misfortune’s pursuing 
a person. They try to ward this off by all manner of superstitions. 
The heathen religions have this purpose (cf. Jer. 44, 15—30). Even 
in Christendom many superstitions are practised to propitiate the 
fates. Certain days are considered unlucky (13th, Friday). Cath- 
olies eross themselves and wear scapulars. But the only escape from 
the greatest of all misfortunes, the curse of God, is mentioned in 
this verse. Theme: The Good Fortune which Pursues Christians. 
1. What is it? Goodness and mercy (utilize Rom. 8, 31—39). 
2. What is the result of this pursuit? Dwelling in God’s house for- 
ever (utilize Luke 15, 20—24; 1 John 3,1; John 14,1—3). S. 
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Dispofitionen fiber die zweite evangelifche Perifopenreihe 
der Synodalfonferenz. 


Erjter Oftertag. 
Matth. 28, 1—10. 

Der Erlöfer der Welt hatte am Fluchholz feinen Geijt ausgehaucht 
und rubte nun im dunflen Felfengrab in Sofephs Garten. Aber dies 
follte nicht Das Ende YEfu fein. Wohl hatten die Sünger alle Hoffnung 
aufgegeben, aber die Feinde ahnten, daß die lebte Szene in diefem er- 
fchütternden Weltdrama noch nicht vorüber fei. Deshalb Hatten fie 
eine Wache um das Grab geitellt. Aber tro der Vorficht der Feinde 
folgte dennoch Ofterfreude. Traurigen Geijtes famen die Weiber an 
jenem frühen Ofterfonntag zum Grabe. Aber jiehe, die Erde erbebt. 
Ein Engel fommt hernieder und malgt den Stein von des Grabes Tür, 

Und welche Botfchaft bringt der Engel den Weibern? YCjus ist 
nicht hier. Er ift auferjtanden! Auferjitanden tft der HErr. Unfer 
SEjus Lebt! Darob ijt heute Bubel und Freude in den Hütten der 
Gerechten. 

Die troftvolle Ofterwahrheit: JE ius lebt! 


1. Mun ift fein Wort als Wahrheit beftätigt. 
2. Mun ift fein Kreuz ein GiegeSszeiden. 
3. Nun geht er un3 voran, dem Himmel zu. 


1. 


a. Wer wollte nicht die Wahrheit befißen? Die Weifen diefer Welt 
geben bor, die Wahrheit als höchites Kleinod zu fdaben, und ftreben 
mit allen Kräften danach, die Wahrheit zu erforfhen. Und in den 
Dingen diefer Welt hat der Geift des Menfchen Großes geleiftet. Gr 
hat die Kräfte der Natur erforjcht und in feinen Dienjt gejtellt. Aber 
auch in diefen Dingen Fennt der Menfch nicht die volle Wahrheit. Seine 
Schlüffe und Folgerungen find oft verfehrt. (Evolution.) — Auch im 
Geiftlichen fucht der Menfch die Wahrheit. Er fucht Antwort auf die 
wichtigen Fragen: Wer ijt Gott? Wie ift Gott gegen die Menjchen 
gejinnt? Wie fomme ich in eine jelige Cwigkeit? In feinem Stolz 
meint der Menfch, er könne mit feiner Vernunft auch Gott und die 
göttlichen Dinge erforjchen. Aber dies ift ein feelenverderbender Irr- 
tum. Bon Natur ift des Menfchen Verjtand verdunfelt. Cr weiß wohl 
noch, daß eS einen allmächtigen Gott gibt, aber wie diefer Gott ihm 
gefinnt fet, wie der Menfch ewig feliq werden fünne, darüber fann der 
Menjch aus eigenen Kräften nichts mwiffen. Yn geiftlichen Dingen ift 
des Menfdhen Weisheit lauter Torheit. 

b. Aber SECjus ijt gefommen und hat den Menfchen die Wahrheit 
berfündigt. (Bob. 14,6; 8,45; 18,37.) Er, der Sohn Gottes, ijt die 
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Duelle aller Wahrheit. ALS die Juden einen Beweis feiner göttlichen 
Autorität forderten, fprach er: Yoh.2,19. Auch feinen Siingern hat 
der HErr oft bon jeiner Xuferjtehung gejagt. — Ware nun Chriftus im 
Grabe geblieben, fo hätte er fid) — eS ift erfehredlich zu fagen — als 
einen Lügenpropheten offenbart, und fein Wort wäre nicht die Wahr- 
beit. Uber YEfus hat den Beweis für die Wahrheit feines Wortes 
erbracdt. Am Karfreitag brachen die Juden den Tempel feines Leibes. 
Am Oftertag bringt uns der Engel die Kunde: „Der HErr ijt aufer- 
fanden, wie er gejagt hat.” Er hat den Tempel feines Leibes 
tieder aufgerichtet. Er ijt auferftanden, wie er den Biingern zuvor 
berfiindigt hatte. ES ijt, al3 wollte der Engel fagen: Der HErr hat 
e3 euch ja vorher verfündigt, dak er auferftehen werde. Gein Wort 
tt nun durch feine Auferstehung vor aller Welt als Wahrheit eriviefen. 

e. So freue dich denn, du Chrijtenherg! In Chriftt Auferftehung 
Hajt du einen Tatbemweis für die Wahrhaftigkeit feines Wortes. IECfu 
Worte jind die Worte deffen, der nicht lügen fann, und gelten bi3 an 
den Süngiten Tag. Warte auf feine neue Offenbarung! Die lebte 
Offenbarung jeines Wejens und Willen? hat Gott duch Chriftum 
gegeben, und was außer und wider Chrifti Wort in geiftlichen Dingen 
gelehrt wird, ijt eitel Lug und Trug. An Chrijti Wort halte dich. 
Ehrifti Wort fei der Grund deines Glaubens. Auf fein Wort fannjt 
du fröhlich leben und dereinjt felig fterben. 


2. 


Der Ofterruf: YEfus lebt! gibt ung ferner diefen Troft: Nun 
ift fein Kreuz ein Siegeöszeiden. 

a. Die Urjacdhe alles Clende3 in der Welt ift die Sünde. Ym per= 
fünliden Leben: Unruhe des Gemifjens, Krankheit, Tod; unter den 
Nationen: Verachtung und Übertretung der Gefebe, Betrug, Lafter, 
Unfriede, Krieg. Die Siinde hat den jebigen Wirrwarr in der Welt 
berurfacht. 

b. Ehriftus ift gefommen, die Sünde zu fühnen. Gein Tod am 
Kreuz ijt ein Sühnopfer für die Sünde. Cr ftarb, nicht teil er fterben 
mußte, fondern teil er der Heiland ijt und fterben wollte. Gr gab 
fein Leben zur Losfaufung der Welt bon der Schuld und Strafe der 
Sünde und der Getwalt des Todes. Wäre aber Chrijtus im Grabe 
geblieben, jo wäre fein Kreuz ein Beiwets nicht des Sieges, jondern der 
Niederlage. Dann ware das große Werf der Siindentilgung nicht voll= 
bradt. Sehen wir auf die Frauen in unjerm Evangelium. Tiefbe= 
triibt famen fie zum Grabe. Und der Engel fannte ihr Herz. „Ich 
weiß, dak ihr SEjum, den Gefreugigten, fudet.” BEfum, den Gez 
freugzigten, betrauerten die Weiber. Sie meinten, eS fet alle Hoffnung 
dahin, dak SSracl erlöft werde. Und jo ftünde es, wäre YEjus in des 
Todes Gewalt geblieben. (1 Kor. 15, 17.) — Aber SEfus lebt! Der 
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HErr ijt auferwedt. Gott der Vater felbjt hat jeinen Sohn aus 
de Todes Rachen geriffen, und er hat damit den Beweis geliefert, daß 
unfer Stellvertreter die Sündenfchuld bezahlt und der Sünden Strafe 
gebüßt habe. Gott ijt mit der Welt verjühnt, der Himmel jteht den 
Sindern wieder offen. Alle unfere Feinde: Sünde, Teufel, Tod und 
Hölle, Yiegen am Boden. Sieg flingt durch die Worte des Engels: 
Der Gefreuzigte, den ihr fucht, liegt nicht mehr im Grabe, fondern 
ex Vebt und fehwingt als ein Held feine Siegesfahne. Er ijt kräftig 
eriviefen als der Erlöfer und Heiland aller Welt. Die Finjternis, die 
an jenem Karfreitag das Kreuz umbiillte, ift dahin, und das Kreuz 
leuchtet nun im herrlichen Siegesglanz der Dfterjonne. 

e. Freue dich denn, du Sünderherz!l BEfus lebt! Gerade auch 
um deiner Gerechtigkeit willen ijt er auferwedt. Schaue in das Grab 
und fieh die Stätte, wo dein Heiland Tag! Überzeuge dich, Dak das 
Grab leer und dein Heiland aufertvect ijt. Volle Bezahlung für alle 
deine Sünden hat er am Kreuz geleijtet, fo daß hinfort dich fein Fluch- 
ftrabl treffen fann. Qn deiner Gitndennot nimm deine Zuflucht gum 
Kreuze SEfu, hole dir aus den Wunden BEju-Ruhe und Frieden für 
dein verwundetes Getviffen. Die höchiten Güter find dir gewiß: BVer= 
gebung der Sünden, Gottes Gnade, die Hoffnung der ewigen Seligfeit. 
Und in deiner Ofterfreude gehe Hin und fage deinen Brüdern, deinen 
befümmerten Mitchriften, dag IEfu3 Tebt und fein Kreuz nun die 
fidere Zuflucht für alle erfchrodenen Sünder ijt. 


3. 


SEefus Tebil Nun geht er uns voran, dem Him- 
mel zu. 

a. Wir Chrijten freuen uns Gottes, unjers Heilandes. Wir find 
nun Gottes Kinder und Erben der etwigen Seligfeit. Aber Furcht 
mifcht ji) noch in unfere Freude. Werden wir SEfu treu bleiben bis 
an den Tod? Wir leben ja in der lebten Zeit der Welt. Die Ver 
fuchungen werden immer ftärfer, die Gefahren, am Glauben Schiffbruch 
gu erleiden, immer größer. Dazu fommt noch die Not diefes Lebeng, 
Krankheit, Verlujt und die Todesitunde. Aber nur getroft| 

b. AS die Frauen vom Grabe eilten mit Furdht und großer Freude, 
fiehe, da begegnete ihnen SEjus, BV. 9. 10. — So erfcheint auch ung der 
Herr auf unfernt Lebenswege. YEfus Iebtl Und nach feiner Ver: 
heißung ijt er bet uns alle Tage. In feinem Wort erfcheint uns der 
Herr und gibt und Troft wider alle Widertvärtigfeit diefes Lebens und 
Kraft, alle Verfuchungen fiegreid gu überwinden. Durch fein Wort 
jtillt er unfere Tränen, tröftet uns in unferm Kummer, ftärkt uns in 
unferer Schwachheit, hilft uns in unferm Todesfampf und führt uns fo 
fidher ins himmlifche Galiläa, wo wir ihn dann jehen werden von Ange- 
fiht und bei ihm fein werden etviglich. 
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e. So freue dich denn, du Erdenpilger! SEjus Yebtl Geh zu 
SEfu Wort und da fieh, faffe und greife deinen Heiland! An allen 
Stürmen, die über dich fommen, halte dich an Gottes Wort und bleibe 
fomit deinem göttlichen Heiland nahe, und er wird dich ficher führen 
und leiten zu dem Hafen der ewigen Rube. W. E. H. 


Zweiter Oftertag. 
305.20, 11—18. © 
Unfer Text berichtet uns die erfte Crfcheinung des HErrn nad 

jeiner Auferjtehung. C8 ijt eine überaus Tiebliche Gefchichte, die uns 
berichtet wird. Maria jteht am leeren Grabe, laut weinend im tiefiten 
Schmerz darüber, daß auch ihr lebter Troft ihr genommen ijt. Wir 
fehen an ihr feine Hoffnung der Auferftehung ihres Heilandes. Da erz 
iheint ihr der HErr und macht fie feiner Auferftehung gewiß und 
erfüllt jo ihr Herz mit feliger Freude. Aber der HErr gibt ihr auch 
einen Auftrag. Gie foll jeinen Süngern eine wichtige Botfchaft bringen. 
Nicht nur für die Pinger damals, fondern auch für ung ijt diefe Bot- 
{daft wichtig. Sie zeigt uns die hohe Bedeutung der Auferjtehung 
Chrifti. Auf dieje Botihaft unjer3 Heilandes wollen wir heute unfere 
Aufmerffamfeit rigten. Unfer Heiland verfichert uns: 


Wir Haben einen lebendigen Heiland, der num fist zur Rechten Gottes 
auf dent Thron feines Vaters. 


1. Die Botjhaft des HSErrn madt uns gewiß, 
daß wir einen lebendigen Heiland haben, und daß 
alfo Gott unfer Bater ift. 

a. Wohl gibt der HErr der Maria nicht den Auftrag, daß fie den 
Süngern jagen folle, daß er auferjtanden jet. Das war nicht nötig. 
Maria war von feiner Wuferjtehung überzeugt. Diefe Tatfache tat 
Maria den Jüngern auch ohne befonderen Auftrag fund. Der HErr 
zeigt in feiner‘ Botfchaft vielmehr die hohe Bedeutung feiner Wuf- 
erftehung, welche die Jünger lernen follten. Cr nennt die Jünger feine 
Brüder; er läßt ihnen fagen, daß er auffahre zu feinem und ihrem Gott, 
zu feinem und ihrem Vater. Darin liegt die Bedeutung der Xuf- 
erftehung: fie macht uns gewiß, daß wir Chrifti Brüder find, daß daher 
fein Gott und Vater auch unfer Gott und Vater ijt. Gott ift nicht mehr 
unfer gorniger Richter, fondern durch Chriftum und um Chrifti willen 
unfer gnädiger Vater. 

b. Sniviefern mat uns Chrifti Auferftehung defjen gewiß? Von 
Natur find wir nicht Gottes liebe Kinder, fondern fein Fluch ruht auf 
ung, weil wir Simder find. Wber Gott wollte fich unfer erbarmen, die 
Sünde tilgen, feinen Zorn fühnen, ich mit uns verjühnen, daß er wieder 
unfer Vater werde. Desivegen fandte er jeinen Sohn, dak er an unfere 
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Stelle trete und dies fchtwere Werk vollbringe. Chrijtus, unfer Heiland, 
fam, daß ex die Werke des Teufels zerftöre, daß er die Sünde tilge, die 
Schuld bie, daß er un wieder die Kindichaft bei Gott ertverbe. Darum 
hat er fich erniedrigt, darum hat er gelitten, darum den fhmählichen 
Tod am Kreuz erduldet. Gein ganzes Leben und fein Tod war ein 
fteter Kampf mit den Mächten der Finjternis. Wie ftünde e3, wenn 
der Herr im Grabe und Tod geblieben, wenn er nit auferjtanden 
wäre? Dann hätte der Feind den Sieg errungen. Unfer Glaube ware 
eitel, wir wären nod in unfern Sünden. Unjere Hoffnung auf Chriftum 
und fein Werf ware eitel (1 Kor. 15, 17—19). Gott ware nicht mit 
ung verföhnt. Wir waren die elendeften unter allen Menfaden. — Nun 
aft der HErr auferftanden. Gr hat den Tod überivunden. Der Tod 
fonnte ihn nicht halten. Damit ijt betwiejen, daß der HErr für unfere 
Sinde genuggetan, der Teufel feine Macht über uns Sünder verloren 
hat. Diefer lebendige Heiland verfihert uns, daß jein Gott nun unfer 
Gott und Vater ijt. Gott ijt nun mit un3 verfühnt. Er hat ja felbit 
-feinen Sohn auferwedt. Cr hat fic zu ihm befannt und fein Werk als 
vollendet angenommen. Durch die Auferwefung Chrijti, unfers Stell- 
bertreter3, hat er erflart, daß er mit der Welt verfühnt fet, daß er ihr 
die Sünden nicht mehr gurechnet. Wer an Chrijtum glaubt, der hat 
ihn, den geliebten Sohn, zum Bruder und Gott zum Vater. Wie wichtig 
ift Christi Auferitehung für und! 

ce. &3 ijt eine herrliche Botfehaft, die uns gebracht wird. Chriftus 
unjer Bruder, Gott uhfer Baterl Welch eine Fülle von Trojt Yiegt in 
Diefer Tatfache, daß Gott unjer Vater ijt! Bit Gott unjer Vater, wer 
will uns jdaden? Er ijt der allmacdhtige Vater, der helfen fann in 
aller Gefahr und Not, gegen alle Feinde. Er ijt der gnädige Vater, 
der helfen will. Gr ijt der alltveife Vater, der Mittel und Wege findet, 
too Menjden verzmweifeln. „Chrijt ift erftanden von der Marter alle”; 
nun ijt Gott mein Vater, in deffen Schub und Schirm id ficher bin gegen 
Sünde, Tod und Teufel. 

2. Der HErr läßt feinen Süngern auch dieje Kunde zugehen, daß 
er auffahre zu feinem und ihrem Gott und Vater. Er will uns 
berfidern, daß er, unjer Bruder, nun zur Redten 
Gottes fißt, auf dem Thron feines Vaters. 


a. Der HErr fährt auf zu feinem und zu unferm Gott und Vater. 
Dies Wort follte jeine Singer und foll auc) uns daran erinnern, daß der 
HErr nicht für dies irdifche Leben auferftanden tft, um fpäter dann wieder 
gu jterben. Cr ijt auferftanden zu neuem, eivigem Leben. Er geht nun 
zu jeinem Vater in die Herrlichkeit, die er bei ihm Hatte, ehe der Welt 
Grund gelegt war. Gr hat feine Niedrigfeit abgelegt und ift nun unfer 
erhöhter Heiland. Das ijt da8 Ende feines Lebens im Fleifeh hier auf 
Erden, nicht der Tod, fondern das Hinfahren zu feinem bimmlifchen 
Vater in feine Herrlichkeit. Und dort hat fich der Heiland, unfer Bruder, 
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unjer Fletjd und Blut, gefebt zur Nechten Gottes, auf den Thron feines 
Baters. Wir haben einen erhöhten Heiland, der da lebt in alle Givigfeit. 

b. Bon jeiner Hinfahrt zum Vater läßt der HErr feinen Jüngern 
jagen. Damit erinnert er fie daran, twas er furz vor feinem Leiden zu 
ihnen gejagt hatte von feinem Hingang zum Vater, wie gut eg für fie 
fet, daß er gum Vater gehe, wie er feinen Geift, den Tröfter, ihnen 
fenden twolle, mit dem und in dent er felbft twieder zu ihnen fommen und 
in die innigjte Gemeinschaft mit ihnen treten werde. Daran läßt der 
HErr feine Jünger erinnern, daß er, ihr erhöhter Heiland, im Wort 
und Geijt allezeit bei ihnen fein werde, fie als ihr allmadtiger König 
zu befdhitben, zu regieren und zu leiten. Das ift die hohe Bedeutung 
feiner Auferjtehung. Sie gibt ung diefen Trojt, dak unfer lebendiger 
Heiland zu feinem und unferm Vater aufgefahren ijt, daß er zur Rechten 
Gottes fit in göttlider Macht und Majeftät, und daß er daher bei ung 
ijt alle Tage bis an der Welt Ende. — Der Heiland ift lebendig, ex tit 
aufgefahren und erfüllt alles, er ijt bei ung in feinem fräftigen Wort, 
mit feinem Geijt — bor wen follten wir ung, die wir feine Brüder find, 
nocd fürdten? Wer fann feiner Macht widerftehen? Auch der Teufel 
tt ein befiegter, ohnmädtiger Feind. Der HErr fährt auf zu feinem 
bimmliihen Vater und öffnet uns den Himmel und zieht uns nad) fi. 
Er führt und leitet ung, die Seinen, bi3 wir dahin gelangen, da wir ihn 
leiblich umfangen werden, bis auch wir endlich einziehen in das Vater- 
haus, too er die Stätte uns bereitet hat. 

Diefer Botihaft wollen wir uns im Glauben freuen und, vie 
Maria e3 getan hat, fie auch andern jagen, die nod in Traurigkeit 
jigen, teil fie den lebendigen Heiland noch nicht fennen. (Val. Predigt- 
ftudie, Shrg. 43, ©. 145 ff.) GM. 


Sonntag Onafimodogeniti. 
Yoh. 21, 1—14. 

Unfer HErr und Heiland ijt bon den Toten auferftanden. Nach 
feiner Uuferftehung hat er fich oft feinen Nüngern als der Lebendige 
gezeigt und offenbart. Sie follten feiner Auferftefung gang gewiß 
werden. Gr wollte fie zu ihrem hohen Beruf noch tüchtiger machen; 
er wollte fie tröften und ftärfen in der Not, in der fie fich befanden. 
Auch unfer Text erzählt uns eine folde Offenbarung unfers lebendigen 
Heilandes vor feinen Züngern. Indem mir diefe Erjeheinung betrachten, 
achten tir infonderheit auf die Worte, die unfer Heiland zu feinen 
Süngern dabei gefproden hat. Sie dienen auch uns zur Lehre, zur 
Ermahnung und zum Troft. 

1. Das erfte Wort, das unfer Heiland bei diefer 
Gelegenheit fprad, lautet alfo: „Kinder, Habt ihr 
nigts zu ejfen?” 
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a. Un dem Meer bei Tiberias, am Galiläifchen Meer, waren fieben 
der Siinger SEfu verfammelt. Wir fehen fie bei ihrer Arbeit als Filcher. 
Diefe Arbeit Hatten fie wohl wieder aufgenommen, weil die Not fie dazu 
drängte. Sie mußten für ihren Lebensunterhalt forgen. Wber ihre 
Arbeit war vergebli, VB. 1—3. Go fam der Morgen, und die Nünger 
mußten wohl nicht, wo fie ihr Mahl finden würden. Da erjcheint ihnen 
der HErr, aber fie erfennen ihn nicht. Der HErr fpricht zu ifnen: 3.5. 
Wie freundlich redet der HErr fie an, daß fie ein Herz zu ihm faffen! 
Sr fragt nach ihrer Not, nicht als ob ex fie nicht wijfe, fondern um fie 
zu tröften. Gr till ihnen zeigen, daß er ihre Not wohl fenne, und dah 
fie ihm zu Herzen gehe. 

b. Unfer auferftandener HErr tft heute noch derfelbe, der er damals 
war. Gr ijt lebendig, und al unfer lebendiger Heiland ijt er bet uns 
alle Tage. Wohl fommen wir Chriften gar manchmal in geiftliche oder 
leibliche Not. Wir fehen oft feine Hilfe mehr. Aber in diefer Not tt 
unfer Heiland bei ung, auch wenn mir feine Gnadennähe nicht fühlen 
und merfen. Er ruft aud ung gleihfam zu: B.5. Unfer Heiland ijt 
bei uns in feinem Evangelium. In feinem Wort fagt er ung, daß ir 
feine Kinder find. Er, unfer Heiland, hat durch jein Leiden und Sterben 
uns die Kindfchaft erworben. Durch feine Auferjtehung hat er uns be= 
twiefen, Dak fein Werk ihm gelungen ijt. Cr verficert uns in feinem 
Wort, daß er die Not der Seinen fennt, viel beffer als fie jelbjt. Er 
berfidjert ung, daß unfere Not ihm zu Herzen geht, daß er fich unjer 
erbarmen twill. — Wie follten wir da forgen! Wir legen unjere Not, 
alle3, wa3 unfer Herz drüdt und quält, an fein BVaterherg und mijien, 
daß, vie fich ein Vater über feine Kinder erbarmt, fo fih der HErr erz 
barmt über die, fo ihn fiirdten. 

2. a. WIS die Jünger dem HEren auf feine freundliche Frage mit 
einem Nein antworten müljfen, da fpricht er zu ihnen: B.6. Und als 
fie jeiner Aufforderung nachfommen, da befchließt ihr Neb eine große 
Menge File. Die Not der Pinger ijt vorüber. Der HErr offenbart 
fich ihnen hier als der allmächtige Gott, dem alle Dinge unter die Füße 
getan find, dem alle Kreaturen zu Gebote jtehen, wenn e3 gilt, die Not 
der Seinen zu lindern. 

b. Unfer auferftandener Heiland ift der allmäcdhtige Gott. Gerade 
durch jeine Auferjtehung hat er fich als folder eriwiefen. Shm ift alle 
Gewalt im Himmel und auf Erden gegeben. Und er ift nun erhöht zur 
Rechten Gottes und gebraucht feine göttliche Majeität immer und voll- 
‘ fommen. — Unfer Heiland will nidt nur helfen, fondern er fann 
auch helfen in aller Not. Sünde, Tod und Teufel Tiegen zu feinen 
Füßen. Er, der über alle Kreaturen herrfdt, fann auch unfere Teibliche 
Not heben oder lindern, wie e3 fein Wille ift. Auf ihn vertrauen wir 
ganz getrojt. 

3. a. WS die Jünger an das Land gefommen waren, da fprad der 
Herr zu ihnen: 8.10. Die Abficht des HEren war, daß feine Singer 
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auf den großen Segen achten follten, den er ihnen gejchenft hatte. Es 
war wahrlich ein großer Segen. Nicht nur der augenblidlicden Not war 
abgebolfen, fondern der HErr hatte dafür geforgt, daß feine Singer 
feinen Mangel Titten, bis er fie ausfandte gu ihrem wichtigen Werf, 
Se 

b. Auch wir jollen auf den Segen achten, den unfer Heiland uns 
befchert. Welch Herrliche Hilfe haben wir fehon erfahren! Welch hert- 
fihe Hilfe in dem Kampf des Glaubens, der uns verordnet ijt, Hilfe, 
CS hub und Veiftand gegen unjere mächtigen Feinde, die uns täglich be- 
drohen! Wie oft haben wir auch den gnädigen Schuß unfers Heilandes 
in irdischen Dingen gefpürt!l Wenn die Kinder diefer Welt Segen und 
Gedeihen haben, fo fehreiben fie alles fich felbft zu oder irdifchen Dingen. 
Wir Chriiten wollen alles alS Segen des HErrn erfennen und ihn 
preifen, ihm danfen für alle feine Gaben, auch für die böfen Tage, fiir 
die Trübfale; auch fie gehören gu feinem Segen. 

4. Endlich fordert der HErr feine Sünger auf, daß fie mit ihm 
das Mahl halten jollen, das er ihnen bereitet hat, BV. 12—14. — Auch 
uns hat der HErr ein bejondere3 Mahl bereitet. C3 ijt das himmlische 
Freudenmahl. Er hat e3 uns gugedacht von Ciwigfeit her. Cr hat e3 
uns bereitet durch feinen Tod, durch feine Auferftehung und Himmel- 
fahrt. Und darum ijt der lebendige Heiland bei uns und leitet und 
führt uns; darum befhüst und behütet er un3 vor allen Feinden, damit 
er un3 zu diefem Mahl, in die eiwige Geligfeit, führe. &3 ijt ein 
Sreudenmahl, das der HErr uns bereitet hat. Dann find alle Feinde 
überwunden, dann ift alle Not und Trübfal vorbei. Der HErr jattigt 
uns dann mit den reihen Gütern jeine3 Haufe und tranft uns mit 
Wolluft wie mit einem Strom. Hier find wir in feiner Hand ficher 
bewahrt, in feiner Hand, aus der niemand un reißen fann, und wenn 
er twiederfommt in feiner Herrlichkeit, dann werden wir feine freundliche 
Einladung hören: Kommt, ihr Gejfegneten meines Vaters! Kommt und 
haltet das Mahl, das euch bereitet ijt von Wnbeginn der Welt! Wohl 
uns des feinen Herrn! G. M. 


Sonntag Mifericordias Domini. 
805.10, 17—21. 

„Sch bin ein guter Hirte“, das ijt die Freudenbotfdaft, die unfer 
HErr ung in dem Evangelium diejes Sonntags guruft. Er ijt unfer 
guter Hirte, der ung, feine Schäflein, fennt und liebt, der fein Leben 
für feine Schafe Yäßt und fie fammelt und heimführt, auf daß eine 
Herde und ein Hirte werde. Unfer Lert bildet die Kortjegung diefes 
Evangeliums. Auch in diefen Worten redet der Heiland noch bon feinem 
Hirtenamt. Der HGrr lehrt uns, daß er fein Leben Yaffe, damit er es 
tieder nehme, um fo unfer guter Hirte zu fein. 
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SEjus unfer guter Hirte. 

1. Freiwillig läßt er fein Veben für die Schafe. 

a. Der HErr fagt BV. 17, daß fein Vater ihn liebe, weil er fein 
Leben lafie. Er redet von feinem Tode und verfichert uns, daß er fret- 
willig in den Tod gehe. Er fügt Hinzu: 8.18. Wer hatte ihm, dem 
Sohn Gottes, das Leben nehmen fonnen? Die Getvalthaber der Juden, 
‚der mächtige römifche Landpfleger, alle feine Feinde hätten ihm fein 
Leben nicht rauben fonnen ohne feinen Willen (Yoh. 19,10.11). Er 
hat aud, als er fchon in der Gewalt feiner Feinde war, immer mieder 
beiviejen, daß fie Dod) machtlos ihm gegenüberitanden (3. B. Yoh. 18, 6). 
Kreiwillig ijt er feinen Feinden entgegengegangen und hat fic in ihre 
Getvalt gegeben. Niemand hat fein Leben von ihm genommen, auch die 
Giinde nicht. Der Tod ift der Sünde Gold. Wir Menfchen find dem 
Tod untertvorfen, tvir miiffen fterben, weil wir Sünder find und Gottes 
Gebote übertreten. SCfus war Heilig, unfhuldig und unbefledt. Er 
hat nie eine Giinde getan. Go hatte der Tod feine Macht über ihn. 
Er ftarb, weil er fterben wollte. — Der HErr jagt ung ferner, daß er 
Die Macht, die Vollmacht, das Recht habe, fein Leben zu lajjen. Und 
wer Hat ihm diefe Vollmacht gegeben? Cr jagt un, daß er diefes Gebot 
bon jeinem Vater empfangen habe, B.18. Nicht eigentwilligq und eigen- 
mächtig hat er fein eben gelafjen, fondern nach dem Willen und Gebot 
feine3 Vaterd. Dazu hat fein Vater ihn in die Welt gejandt, daß er 
fein Leben für die Sünder dahingebe, und er, der Sohn, hat unge- 
zwungen, freimillig, Dies Gebot feines Vaters auf fic) genommen. Er 
hat dies fehivere Werk auf fih genommen und hat unter bitteren Leiden 
fein Leben in den Tod gegeben. Darum liebt der Vater feinen Sohn, 
teil er feinen Willen gern und mit Freuden vollbringt (YB. 17). 

b. Warum hat der HErr fein Leben nach dem Willen Gottes daz 
hingegeben? Er jagt eS jelbit V.15. Cr hat fein Leben gelaffen für 
feine Schafe. Chriftt Tod mar ein jtellvertretender Tod. Er hat aller 
Menihen Sünde und Schuld auf fich genommen und für die Sünde aller 
gebüßt und fie jo mit Gott verföhnt. Durch feinen freiwilligen Tod für 
alle Sünder tft er nun der gute Hirte getvorden, der feine Schafe, feine 
Auserwählten, eriworben und gewonnen hat von allen Sünden, vom 
Tode und bon der Getwalt des Teufel3, daß fie fein eigen feien und unter 
ihm leben in ewiger Gerechtigkeit, Unfduld und Seligfeit. 


2. Er nimmt freiwillig fein Leben wieder, dak 
er jeine Herde jammle, auf daß eine Herde und ein 
Hirte fei. : 

a. Der HErr fagt, daß er fein Leben laffe, daß er e8 twiedernehme. 
Er will nicht im Grabe und Tod bleiben, fondern anf neue fein Leben 
an fic) nehmen. Auch dazu hat er die Vollmacht von feinem Vater emp- 
fangen, aud) das tut er nad) dem Willen feines Vater (VB. 17—19). 
Mit feinem Leiden und Sterben ift fein Werk für uns Menfdjen, für 
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die Seinen, nod nicht zu Ende. Der HErr foll nad Gottes Willen 
nod) mehr für uns tun. Und aud diefen Willen tut der Sohn gern, 
freitpillig nimmt er auch diefen Auftrag an; er nimmt fein Leben wieder 
und ftellt e3 in den Dienft der Seinen. 

b. Warum nimmt der HErr fein Leben wieder? Der HErr fagt es 
uns 3.16. Der Herr hat feine Schafe gewonnen aus der Gewalt der 
Sünde und Satans durch fein Leiden und Sterben; aber fie find noch 
in der Welt gerjtreut. Und aus fid felbft und durch ihre eigene Kraft 
fonnen fie ihn, ihren guten Hirten, nicht finden und zu ihm fommen. 
So fommt er ihnen zu Hilfe. Er ijt auferftanden aus des Todes Banden. 
Er ijt aufgefahren und hat fich gejeßt zur Rechten feines Vater und 
gebraucht nun immer und bollfommen feine göttliche Herrlichkeit. ALS 
der erhöhte Heiland jammelt er durch die Predigt feines Coangeliums 
feine Schafe, jeine Auserwählten, aus aller Welt, nicht nur aus den 
Suden, fondern auch aus den Heiden. Das ijt das Werk unfers erhöhten 
Heilandes, daß er feine Kirche hier auf Erden fammelt, daß er fie [ehitbt 
und regiert und endlich zur Seligfeit führt. 

e. Welch ein Troft für uns Chrijten! Wir haben einen lebendigen 
Heiland, der auf dem Throne Gottes fißt in gottlicher Herrlichkeit, dem 
alle Gewalt im Himmel und auf Erden gehört, der Wolfen, Luft und 
Winden gibt Wege, Lauf und Bahn. Und diefer allmadtige König ijt 
bei ung, feiner Kirche, in der Predigt feines Evangeliums. Durch die 
Predigt jucht er feine Schäflein, bis er fie gefunden hat. Durd fein 
Evangelium erhält er mich und alle jeine Gläubigen im Glauben, be- 
hütet und befhüst uns vor allen Feinden, daß niemand uns aus feiner 
Hand reißen fann. Durch fein Evangelium breitet er feine Kirche aus, 
findet und fammelt aus allen Volfern feine Schäflein, feine Wusertvahl- 
ten, bi ein Hirte und eine Herde fein wird. Und diefe feine Herde 
führt er in den Himmel ein und überantiwortet fein Reich feinem himmz- 
Kidden Vater, wenn er, der Heiland, twiederfommen wird in feiner 
Majejtät. — Wir wollen nicht wie die Yuden uns ftoßen an ihm, fon- 
dern ihn rühmen und preifen als unfern Hirten und Konig in Cmigfeit. 

G. M. 


Sonntag Jubilate. 
Soh. 11, 1—16. 

She der Heiland den Gang zu feinem eigenen Tode und jeiner Auf- 
erjtehung antrat, hat er fich furg vorher durch die Wufertweckung des 
Lazarus nod einmal ganz augenfallig als den übertoinder des Todes 
und den Fürften des Lebens offenbart. Ohne Yiveifel follte diefe größte 
feiner Wundertaten damals vor allem dazu dienen, die Seinen gu ftarfen 
fire den Anblid feines Leidens und Sterbens und dabei ein Fiinflein 
des Glaubens an feine getveisfagte Auferjtehung in ihnen zu bewahren. 
Und bis auf den heutigen Tag gibt uns neben der YWuferftehung des 
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HExrn felbjt feine andere biblifche Gefchidte einen jtärferen Beweis von 
der Herrlichkeit JEfu Chrifti als des Lebensfiirjten als die Wuferwedung 
des Lazarus und feine einen reideren und gelwifferen Troft wider die 
Schreden des Todes als eben diefe. Aber in Verbindung damit gibt 
uns diefe Erzählung auch noch eine andere tröftliche Lehre, die mir jehr 
nötig haben und die wir darum heute näher bedenfen wollen. 


Warum verzieht bisweilen der HErr tro unfer$ Gebetes mit feiner 
Hilfe fo lange? 
Er tut es 
1. nit gu unferm Schaden und VBerderben, jondern 
2. nur zu feiner Ehre und gu unferm Bejten. 


1: 


a. B. 1-3. Die drei Gefchwilter gehörten nit nur zu dem 
weiteren Süngerfreis, der HErr famt feinen Süngern jtand zu ihnen 
auch in einem ganz befonders vertrauten Verhältnis, 8.5.11. Als 
nun Lazarus tödlich Frank war, fdicten die Schweitern zu BEfu und 
ließen ihm fagen: 3.3. Der HErr war etwa aiwei Tagereifen von 
ihnen entfernt, 8. 6.17, jenjeits des Sordans. Gie teilten dem HErrn 
einfacd) nur ihre Not und Angst mit. Das war nichts anderes als eine 
demütige und glaubige Bitte um feine Hilfe, die Dem HErrn die Art 
und Weife zu helfen anheimgab. Sie waren aber gewiß, daß er helfen 
fönne und werde. — Den HErrn in Not und Angit um feine Hilfe im 
Gebet anrufen, das ijt ein herrliches BVorrecht aller rechten Kinder 
Gottes. Wenn man dem HErrn einfach feine Not fagt und Hagt und 
glaubt, daß er helfen fann und till, fo ijt Das vor ihm ein mohlgefälliges 
Gebet. Auch dann, wenn e3 fcheint, als ob er unfer Gebet nidt alsbald 
erhoren will. 


b. 8. 4—6. SEjus aber half nicht alsbald, er Tieß feinen Freund 
fterben. Doch jandte er den Schweitern die Antwort, BV. 4, obwohl ihr 
Bruder etwa um die Zeit gejtorben fein muß, als YEfus die Botfhaft 
erhielt. Und troßdem beriveilte er ruhig noch zwei Tage an dem Ort, 
io er gerade war. Das fieht beides bor Menfchenaugen widerfpruchs- 
boll genug aus. Auf jeden Fall war Lazarus bereits tot, als der Bote 
die Antwort BEfu den Scheitern guriicbradhte. Diefer Umstand und 
fu Vergiehen mußte den Schweitern fdiwere Gedanken machen, die mit 
ihrem Glauben jchiver zu vereinen waren. Gerade darum Heißt e3 im 
Zert: 38.5. Er verzog mit feiner Hilfe aus Liebe zu ihnen und nicht 
gu ihrem Schaden. Sie fahen e3 zwar nicht gleich, follten e3 aber her- 
nach um fo herrlicher erfahren. — Go ijt e8 auch bei ung, wenn der HExr 
auf unfer Gebet um Hilfe und Grrettung mit feiner Hilfe verzieht: e3 
geichieht nicht zu unferm Schaden und zu unferm Berderben. Unfer 
Gebet zu ihm ijt darum doch nicht vergeblich; er twill e3 dann nur anders 
und herrlicher erhören, al3 wir eg meinten. Gr verzieht dann nur mit 
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feiner Hilfe, ohne fie gang und gar zu verweigern. Wir dürfen in 
foldjem Fall nicht irre werden an ihm und an feiner Gnade oder zweifeln 
und verzweifeln an feiner Macht und feiner Willigfeit zu helfen. Wir 
follen uns dann an fein Verheigungswort halten. (Pf. 50,15; 1 Petr. 
5,7; ef. 41,10; 2 Kor. 12,9; Bf. 68,21; Rom. 14, 8.) 

e. Maria und Martha empfingen von dem Hrn vorerst nur ein 
Verheipungswort zum Troft in ihrer Traurigkeit, den Süngern aber 
veritattete er jon einen Einblick in fein verborgenes Wiffen und Wirken. 
Aus jeiner vorläufigen Antwort und aus feinem Verweilen an dem Orte, 
Ivo er war, hatten die Künger wohl angenommen, daß der HErr aus der 
gerne die Krankheit des Lazarus zum Leben gewendet habe. Aber nad 
zwei Tagen offenbarte er ihnen mehr, ®. 11—15. Lazarus war ge- 
ftorben. Der HErr nennt feinen Tod einen Schlaf, um anzudeuten, 
daß ein Wiedererwadhen darauf folgen fol. Die Zünger verftanden 
Diefe tröftliche Bilderrede nit. Der HErr erflärt ihnen feine Meinung 
genauer. — Diejen Einblid in fein verborgenes Wirfen und Herrichen 
bat der HErr feinen Süngern aud um unferttvillen verftattet. G8 diinft 
ung über die Maken jehwer zu fein, wenn toir bei Todesgefahr um das 
Neben unferer Lieben zu ihm jchreien und er dann doch mit feiner Hilfe 
berzieht. Das fdeint uns dann ein Verjagen der Hilfe zu fein. Aber 
e3 ijt Dod nur ein Verziehen mit feiner Hilfe. Unfere Lieben, die im 
Herrn sterben, fehlafen nur bis zur Auferftehung, 8.25. Wir follen 
daher um fie nicht trauern wie die andern, die feine Chrijtenhoffnung 
haben. (1 Theji.-4, 13.18.) Wenn der HErr uns unfere Lieben Frith 
nimmt, fo tut er e3 doch nicht zu ihrem oder zu unferm Schaden. Wenn 
fwir Das jebt auch nicht erfennen, fo twill er e3 und doch ,,hernach” er= 
fennen lajjen. £ 

Alles Leid, alle Trübjal und Not der Kinder Gottes muß lebten 
Endes zur Ehre des HErrn und zu ihrem zeitlihen und eiwigen Heil 
ausichlagen. Beides geht miteinander im Chrijtenleben, wie Gott 
e3 Ienft. 

a. B.4. SEfus hatte hingehen fünnen und den Lazarus heilen; in 
dem Falle hätte er bis dahin fein Leben gefriftet. Cr hatte ihn auch 
fofort durch ein Wort aus der Ferne heilen fonnen. Das tut der HErr 
nicht. 3 dient eben zu feiner größeren Ehre, wenn er Lagarus vorher 
eine Beute des Todes werden Yäßt, ehe er ihn ins Leben aus dem Grab 
zurücruft. Darum mußte Lazarus fterben und bier Tage im Grabe 
Yiegen. Um fo herrlicher wird der Heiland als HErr über Leben und 
Tod den Menfchen offenbar. Keine andere Wundertat des Herrn erz 
meist ihn fo flar al3 den Sohn Gottes, der das Leben in fich felber hat 
vie der Vater, weil er dem Lazarus das Leben nimmt und wiedergibt, 
wie e3 ihm mohlgefällt. &3 war freilich für die Schtweftern eine fchivere 
Berfuhung im Glauben, als fie troß des Wortes YEfu ihren Bruder 
fterben fahen. Aber zur Stärfung und zum Bejtehen in diefer Ver- 


156 Dispofitionen über die zweite eb. Peritopenreihe der Syn.-Ronf. 


juchung hatte der HErr ihnen feine Antwort gefandt. Sie hatten givar 
in ihrer Glaubensfhwachheit diefen Troft nur gum Heinften Teil gefaßt, 
indem fie diefe Worte auf den Tag der allgemeinen Auferjtehung 
deuteten. Um fo herrlicher aber ijt Hernach ihr Glaube gejtärft worden, 
als fie die Herrlichfeit Gottes darin fehen durften, dag YEfus fon nad 
vier Tagen ihren lieben Toten wieder ins Leben zurüdrief. — Wir 
haben fiir unfere entfehlafenen Lieben feine andere Verheigung als die 
Verheiung der allgemeinen Wuferjtehung. Und doch ijt die außer 
ordentliche Auferwedung de3 Lazarus auch für uns zur Lehre und zum 
Troft gefdehen. Wir miffen nun, auf den Todesjchlaf folgt das Cr- 
wachen zum ewigen Leben. Der HErr wird denen, die in ihm ent- 
fchlafen jind, beim feligen Erwachen Leib und Seele wieder zufammen= 
fügen, viel herrlicher und fchöner, al3 e3 damals in der Auferjtehung 
bet Lazarus gefchehen it. 

b. B. 7—10. Die Siinger wollen den HErrn zurüdhalten. Menfch- 
Lich geredet, hatte ihre Liebe ja allen Grund, SECjum bor der Feind{dhaft 
der Juden zu warnen. Aber JEfus fchlägt ihre Befürchtung mit einem 
Sprichiwort nieder. Die Meinung ijt: Solange mein Erdentag währt, 
jo lange fonnen meine Feinde weder mir ein Leid antun nod mein Werk 
hindern. Gerade dies große Heilandsiwerf muß und will ich noch in der 
Abenditunde meines Erdentages ausridten; dann erjt fommt die Nacht, 
Da ich in der Niedrigfeit nicht weiter wirken foll und werde. — Dies 
Sprichiwort leidet auch auf uns Anwendung. Solange die Stunden des 
Grdentages dauern, der und bon Gott zugemeffen ijt, jo lange leben mir. 
Kein Feind, feine Not und Trübjal fonnen und follen ihn uns verfürzen. 
Das Lebenswerk, das wir auf Erden nach Gottes Willen ausrichten 
follen, fonnen und werden wir vollbringen. Was uns an Triibjal und 
Not während diejes Erdentages begegnet, ijt uns von Gott gugemejfen 
und bejtimmt, zu feiner Ehre und zu unferm Beten hier zeitlich und 
dort eiwiglih. Das will und wird er un auch tragen und überwinden 
helfen in der Geduld des Glaubens. Darauf folgt ein feliges Ende 
und die Auferjtehung, dafür werden wir dann auch im ewigen Leben 
gefrönt und getrojtet werden. (Rom. 9, 37—89; 8, 17.18.) 

e- Bulebt fagt SEfus fernen Süngern: 3.15. Bu andern Zeiten 
möchte der HErr um der Schweitern willen anders gehandelt haben. 
Ssebt handelte er vor allem um der Jünger willen fo, wie er handelt. 
Sie bediirfen angefichts feines bevorjtehenden Leidens und Sterbens 
einer fonderliden Glaubensftarfung; dazu foll ihnen diefer Todesfall 
dienen. Indem FEjus hier an Lazarus zeigt und offenbart, mie völlig 
er eS in feiner Hand hat, das Leben zu nehmen und zu geben, vie er 
will, bewahrheitet er damit auch vor ihnen, was ex von fich felber gejagt 
bat (Rob. 10,17.18). So will er ihren Glauben ftarfen an feine Ver- 
heigung, dak er nach drei Tagen iwieder auferftehen werde. — Wenn der 
Herr troß unfer3 Vetens einmal mit feiner Hilfe vergieht und unfere 
Gebete nicht zu erhören feheint, fo wollen mir uns darein ergeben, weil 
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uns die Schrift fo far und tröftlich zeigt, daß der HGrr das feinesiwegs 
tut zu unferm Schaden und Verderben, fondern nur zu feiner Ehre und 
zu unjerm Heil. Lat uns in foldjem Fall nicht fleinmiitig fein und 
zagen, jondern geduldig im Glauben des HErrn Hilfe warten, daß feine 
Ehre und unfer Beites offenbar werde! H—n. 


Sonntag Cantate. 
0h. 11, 17—27. 

Offenb. 6,8. Diefer Reiter auf dem fahlen Pferd, der Tod, durch- 
reitet jeit dem Sündenfall die Welt und mäht mit feinem Schwert, 
gleichtwie ein Schnitter, die Menfdengefdlechter nieder. Dies haben 
wir in erfchredender Weife gerade während der lebten Sahre erlebt. Ob 
nun der Tod auf außergewöhnliche oder auf gemöhnliche Art und Weife 
jein Werf treibt, Schreden und Entfeben ijt die Folge. Machtlos fteht 
Die Menjchheit diefem Reiter gegenüber. Die Weltfinder miijjen zus 
fehen in jtumpfer Refignation oder wilder Verzweiflung. „E3 ift fein 
Gott“, oder er ijt ein graufamer, blindmwütender Gott! fo rufen fie aus 
bei dem Zerjtörungswerf des Todes. — Diejer Würgengel fann zu 
irgendeiner Zeit auch in unfere Chrijtenhaujer einbrechen, uns oder die 
Unfern töten. (Lied 429,1.) Do Chrijten ftehen dem Tod ganz anders 
gegenüber al3 die Gottlofen. Da zeigt jich fo recht die Herrlichkeit des 
geihmähten Chrijtentums. Die Gläubigen trauern und meinen wohl 
auc, aber nicht vie „die andern, die feine Hoffnung haben”. Sie haben 
Licht, Tioft, Hoffnung und Freudigfeit im Tode. Das erfennen vir fo 
recht aus unjerm fojtliden Lert, menn wir jest hören: 


Die Unterredung SEfu mit Martha iiber den Tod des Lazarus. 


emacs Vittere Slagewort Martha: N. 9CrU 
wareft Du hier gewejen!” 

2. Das gewaltige Troftwort FEju: „SG bin die 
Auferftehung und Das Leben.” 

3. Das herrlihde Glaubensmwort Marthas: „Du 
bift Chriftus, der Sohn Gottes.” 


1: 


a. B.17—19. Sm Trauerhaus Martha und Maria find 
nun fehon vier Tage in tieffter Trauer. Lazarus lag bereits bier Tage 
im Grab. Ihre Hoffnung, daß IEfus fommen werde und ihren Bruder 
dem Tod entreigen, hatte fich nicht erfüllt, obwohl fie ihm vor feds 
Tagen dringende Botfhaft gefandt Hatten. Hatte feine Liebe zu ihnen 
aufgehört? Viele Leute hatten fick) aus Bethanien und dem etwa drei- 
viertel Stunden Wegs entfernten Serufalem im Trauerhaufe cingeftellt, 
um die Schweitern zu tröften. Viele von ihnen waren wohl bon der Art 
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„der leidigen Trofter”, die die Wunden nicht heilen, jondern tiefer reigen 
durch fade Troftivorte, dburd Schilderung des großen Verlujtes, wohl 
auch durch hamijde Bemerkungen über den Hausfreund SEjus, 8. 37. 
Dod SEfus, der rechte Tröfter, ift angefommen. — Go geht eS bielfad) 
auch ung bet dem Tode unferer Lieben. Wenn wir mit Herziweh in 
tiefer Trauer fiken, fommen mohlmeinende Tröfter; aber nur menige 
wiffen den rechten Troft zu fpenden. Sie reden mit viel Bedauern bon 
dem großen Verluft oder von der alle Wunden heilenden Zeit. Auch 
viele Prediger gehören zu den leidigen Tröftern, da fie es als ihre Auf- 
gabe anjehen, die „Lite“ recht auszumalen und die Tranenquellen zu 
öffnen. Sie heilen gewiß nicht, wenn aud die Verfammlung fie hoch 
Yobt. Gott fet Dank, wenn dann YEjus mit feinem Trofte im Worte 
fommt] 

b. B. 20—22. Die bittere Klage. Da ein Lidiblid: BEfus 
ift angefommen! Martha eilt ihm entgegen. Mit Gewalt entringt fis 
ihr und ein wenig fpäter auch der Maria aus überbollen Herzen der 
Klageihhrei: B.21. Du Hattejt frühzeitig Nachricht; weshalb bijt du 
nicht gefommen? Du haft andern eilend geholfen, warum uns nicht, 
die du Liebhaft? Nur ein WMlmadtswort von dir und der herbe Schmerz 
ware ung erfpart geblieben. Martha tft gewik, JCjus hat die Macht; 
aber fie fann nicht verftehen, weshalb er nicht gefommen ift und ihren 
Bruder bom Tod errettet hat. — So geht es auch uns in großer Not 
und in Todesfällen. Wir geben dem HErrn Nachricht und flehen: Eile, 
ung zu retten, denn Angft ift nahe denen, die du Viebhajt! Wir machen 
aber die Erfahrung, daß der HErr ferne bleibt mit feiner Hilfe bis nach 
dem Begräbnis unferer Hoffnung. Wir zweifeln nicht an jeiner Macht, 
aber oft an feinem Willen zu helfen. Wir maden dem HErrn einen 
leifen Vorwurf; mandhmal murren fir fogar in der Anfechtung. — 
Wir vergefjen mit Martha, daß des HErrn Gedanfen und Wege himmel- 
Hoch über den unfrigen find, daß er aber nur Gedanfen des Friedens 
und nicht de3 Leide3 Hat, daß fein Verziehen zur Ehre Gottes gereicht, 
3.22. — Martha hat noch jebt großes Vertrauen zu IECju Macht; er 
fann noc) jebt feinen Vater um Offenbarung der ihm innewmohnenden 
Majeftät erfuchen. Das Große, das ihr Herz beivegt, wagt fie nur anz 
gudeuten: die Auferwedung des Bruders. Hatte SEjus doch den Siing- 
fing und das Mägdlein aufertvedt. Aber hier war no mehr Macht 
nötig, Denn: B.39. Ob der HErr das wollte? — Auch wir trauen dem 
HErrn das Größte gu; wir glauben: „Größer als der Helfer ijt die 
Not ja nicht.” Wohl uns aber, wenn wir in aller leibliden Not mit 
SEfu und ebenfo vie er in feinem Leiden fpredhen: Mark. 14, 36. 


es 
2.8.23. Die große Verheifung. Meajeftätifch Yautet die 
Antwort auf Marthas Klage. Da ift fein Fragezeichen zu feben möglich. 
Nicht auf Nimmertwiederfehen ijt ihr Bruder gefchieden. YEfus gibt der 


Dispofitionen über die zweite eb. Perifopenreihe der Syn.-Ronf. 159 
Martha eine getviffe Hoffnung in ihrem Leid. Noch fagt er nicht, wann 
er helfen wird, aber doch, wie eng fchließt fich die Verheipung an Marz 
thas Wort an! 8.22. — Auch ung ift diefe große Verheigung gegeben: 
Ihr jollt auferftehen! 

b. 8.24. Marthas Befenntnis. Ya, das glaubt fie von 
Herzen mit Hiob und allen Gläubigen des Alten Teftaments, dak die 
Toten am Süngjten Tage auferftehen werden. Unjinnig ift die Behaup- 
tung, SSrael habe von der Auferitehung nichts gewußt. Nur die Sad- 
duzäer, die Lebemanner, leugneten dies. — Auch tvir ftinmen fraftig in 
dies Befenntnis ein. Das ijt unfer einziger, aber durchfchlagender Troft 
in Todesnot. Gottes Wort bürgt uns dafiir. C3 ift Gottestrojt! Wir 
im Neuen Tejtament haben nod mehr als Verheipung, SEfu Auf- 
eritehung für uns, fvie die Paulus fo gewaltig betont, 1 Kor. 
15,12 ff. Wir fpreden aus innerjter Überzeugung: „Ih glaube eine 
Auferjtehung des Fleifches.” Das madt die Todesnacht Licht und hell. 

e.8.25. SECfus ijt die Auferstehung und das Leben. 
Mit diefen Worten wird Martha weiter auf das Große, das gefchehen 
fol, vorbereitet. „Ich bin“, nicht: Sch werde fein. Wo ich bin, ijt die 
Auferjtehung und das Leben gegenwärtig. Weil FYEfus das Leben, das 
ewige Leben, der Urquell des Leben? ift, darum ijt er auferjtanden; er 
hat „daS Leben genommen bon ihm felber”. Go ijt er auch unfere Auf- 
erftehung. Wir haben ICjum im Glauben und mit ihm Auferftehung 
und Leben als Eigentum fdon hier. Yh muß auferftehen, weil ich im 
Herrn, der da ijt die Wuferjtehung und das Leben, jterbe. 

d.B.26a. Die UnfterbliGfett der Gläubigen. Hergz 
erquidender Troft im Sterben! Wer hier an SEfum glaubt, wird leben, 
obgleich er ftirbt; er wird in Emigfeit nicht jterben, fondern leben. Gein 
Sterben ijt der Übergang bon dem Erdenleben ins eiwige Leben. Der 
Tod ijt nur ein „Schlaf“ für den Leib, 8. 11. (2 Petr. 1, 14; Phil. 
1,23; Quf. 23,43; Offenb. 14, 13; 2uf. 20,38.) Welch ein Troft: Der 
Seele nad) lebe ich weiter; der Leib wird in Herrlichkeit auferftehen! 
Tod, two ijt nun dein Stachel? (Lied 97, 5.) 


3. 


a. B.26b. Die Frage YEfu Wie wichtig: ,Glaubjt du 
pa32"! Glaubit du da8? Qa, dann follft du die Herrlichfeit Gottes 
fehen! Wer das glaubt, dem ift der Todestag, mie den erften Chriften 
der Geburtstag, der Cingang ins wahre Leben. Glaubft du, daß du 
nimmermehr fterben wirft? Oder glaubjt du der Vernunft und dem, 
der des Todes Gewalt hat, das ijt, dem Teufel? Dann ftirbjt du im 
Grauen — aus eigener Schuld. 

b. 3.27. Marthas Glaubensmwort. Bn diefer herrlichen 
Antwort auf Chrifti Frage ijt alles enthalten, was des Todes Bitterfeit 
überwindet. Chriftus ift mein Erlöfer bon Sünden und deshalb auch 
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pom Tod und von der Hölle. Er ift Gottes Sohn, der mich erlofen 
fonnte. Gr hat Sünde und Tod überwunden, fo fonnen Tod und Teufel 
mich nicht halten, ebenfowenig mie JCjum felbit. Wie er lebt, der für 
mich geitorben und auferftanden ift, fo gewiß werde ich, der Gläubige, 
ewig leben, und am Süngjten Tag wird auch mein Leib auferjtehen zu 
ewiger Freude und Herrlichkeit. So lachen wir des Tode und der 
Hölle und fingen triumphierend: Lied 443,3; 111,25 397,7. 
R. Piehler. 


Riteratur. 


Neuerjcheinungen des Concordia Publishing House, St. Louis, Mo.: 
Synodalberidte der Miffourifynode, Jahrgang 1922: 


Nr. 15. Nennter Synodalberidt de8 Siid- Sinvis - Diftrift3. 80 Seiten. 
Preis: 35 Cts. 


Neferat: „Die Lehre von der Kirche.” Meferent: Prof. W. Wendt. 


Nr. 16. Vierundzwanzigiter Synodaldericht des Ranjas-Diftrifts. 88 Seiten. 
Preis: 39 Cts. 


Referat: „Die feligmachende Erkenntnis Gottes.” Referent: P. Hy. Müller. 


Nr. 17. Proceedings of the Seventh Convention of the English 
District. 47 Seiten. Preis: 21 Cts. 


Die Apvitelgefhichte und ein Weniges aus der Kirhengefhichte. Bn 81 und 
52 Andachten für Kinder und Eltern von D. &. M. Zorn. Verlag vow 
Sohannes Herrmann, Bwidau, Sachen. Preis, in Leinwand gebunden: 
$1.30. Su beziehen vom Concordia Publishing House, St. Louis, Mo. 


Jn 82 ,Andachten” legt der Berfaffer, Herr D. Zorn, die Apoftelgeichichte in 
furzer, einfacher, aber zu Herzen gehender Weife aus. Die Apoftelgejdidte ift 
ein wichtiges Buch der Heiligen Schrift, Tehrt fie uns doch, wie der HErr feine 
Kirche im ganzen römifchen Reich durch feine Apoftel ausgebreitet hat unter 
mancherlei großen Zeichen und Wundern. C8 ijt wahrlich wünfchenswert, daß 
unfere Chriften auch mit diefem Bud) der Schrift immer beffer befannt werden. 
Sm zweiten Teil gibt der Verfaffer 52 ,Andachten” über die wichtigften Ereigniffe 
aus der Kirchengefchichte. Man fann twohl verjchtedener Meinung darüber fein, 
ob der täglichen Hausandacht fjolhe Greigniffe zugrunde gelegt werden follten. 
Auch wird man Hier und da ein anderes Urteil fällen über einzelne Perjonen, 
fo 3.8. itber Philipp Jakob Spener, S. 308 ff. Der erfte Teil des Buches befon- 
ders wird reichen Segen bringen, wenn er fleißig und aufmerffam gelefen wird. 

GM. 
The Art of Preaching. By Dean Charles R. Brown. The Macmillan Co., 
New York, N.Y. Price, $1.75. 


The author of this book is dean of the Divinity School of Yale Uni- 
versity. The contents of the book constitute the Forty-eighth Series of 
Lyman Beecher Lectures on Preaching in Yale University. There are eight 
chapters: 1. The Significance of the Sermon. 2. The Basis of the Sermon. 
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3. The Contents of the Sermon. 4. The Measure of the Sermon. 5. The 
Lighter Elements of the Sermon. 6. The Delivery of the Sermon. 7. The 
Setting of the Sermon. 8. The Soul of the Sermon. 

If one needs a reliable guide and is not able to distinguish between 
genuine worth and spurious quality, then one ought not to read this book. 
But he who is able to make discreet selection of that which is useful to the 
preacher and profitable to the hearer will find much here that may be en- 
couraging, instructive, and stimulating. 

The dean is entirely opposed to the use of manuscript in the pulpit. 
He mentions six advantages which may be urged in favor of reading a ser- 
mon from the manuscript; but then he turns and gives four arguments 
(and these he considers conclusive) against the use of manuscript. In 
favor of the use of manuscript may be urged: 1. It is easier so to preach; 
2. such a sermon requires less material; 3. such preaching requires less 
vitality in actual delivery; 4. a written sermon exhibits a more finished 
literary style; 5. the preacher may retain his manuscript permanently; 
6. the manuscript preacher is likely to be more accurate in his statements. 
His arguments against the manuscript are these: 1. The people are strongly 
prejudiced against it. They may put wp with the reading, but they relish 
the heart-to-heart talk. 2. No lawyer or other popular speaker would in- 
sulate himself by a thick pile of paper from those with whom he would 
make connections. No actor would think of reading his part from a type- 
written manuscript. 3. In many cases, use of a manuscript develops a bad 
style of elocution. 4. Use of a manuscript encourages an ornate style, 
which interferes with the popularity of the address. 

On page 84 he tells us that his experience with the manuscript was 
such that he determined to make desperate efforts to get away from it. 
He describes his struggle in these words: “And when I broke away from 
that method and undertook to learn to preach without a manuscript, I was 
beaten with rods of mortification. Again and again I suffered shipwreck. 
By day and by night I have been in the deep, right in my own pulpit. 
I floundered around for many a bad half-hour where I knew the water was 
over my head and was painfully aware of the fact that I had not learned 
to swim. In weariness and in painfulness, with backache on Sunday night 
and headache on Monday morning, in cold chills and in mental nakedness, 
I have labored at it because I believed that the spoken word could be made 
more effective than the word read from manuscript. And because of my 
own struggles and because of the greater joy and usefulness which I have 
found in the other mode of preaching, I am here to say that almost any 
man, almost any man, can learn to do it, if he is willing to pay the price.” 

At one time, when he thought that his efforts had been especially un- 
successful, he went to a lawyer, a member of his church, who had been 
present during the sermon, and told him of his troubles. This man smiled 
at his dilemma, but encouraged him very forcibly to continue to preach 
without manuscript. In conclusion he said: “I would never risk one of 
my cases in court by taking in a carefully prepared manuscript to be read 
to the jury. You are pleading for a verdict and for a much more im- 
portant verdict than it is ever my lot to secure. Keep your eyes on the 
jury and talk right at them.” 

11 . 
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Of extemporaneous speaking he has this to say: “There is no such 
thing. There is extemporaneous twaddle and extemporaneous prattle and 
gabble, oftentimes loud and unctuous and greasy. But real preaching is 
never extemporaneous. The man who rushes into the pulpit with no prepa- 
ration beyond the possession of a few scattering ideas (to which his title 
may be anything but clear), trusting to the inspiration of the occasion and 
the big physical ‘’rousements’ he intends to put in to do the rest, is not an 
extemporaneous preacher — he is an extemporaneous rascal and an unmiti- 
gated nuisance. He ought to be put down with a strong hand and an out- 
stretched arm, and I should like to be the presiding elder called upon to 
do the job.” 

As to the orderly construction of a sermon, he says: “Have a solid 
backbone hidden away somewhere in your sermon, so that it can stand up 
man-fashion and do its work. Organize your material around that spinal 
column, hands, arms, legs, fleshy parts, muscles to grip the people, and 
nerves to respond to the movements of their own feelings, so that it may 
accomplish the desired end. You cannot afford to be one of those preachers 
who always give the impression that, having lost the trail, they are now 
going hither and yon on any chance impulse -like silly sheep which have 
erred and strayed from the way. Have a definite plan, but do not have it 
too much in evidence. The well-built sermon is always easier to deliver 
because the points, following each other naturally and therefore inevitably, 
can be more readily remembered by the preacher himself.” 

In the chapter on the lighter elements of the sermon he speaks of the 
art of illustration. He writes: “The well-drawn picture sends the truth 
home and causes it to stick like a burr in the moral natures of those who 
felt the full force of the ideas it contained. ... The illustration is also 
capable of varied and continued application. It is elastic in its meaning. 
A statement from the multiplication table leaves nothing to the imagina- 
tion. When we say that ‘two times two are four,’ the returns are all in. 
When we read a parable of the Master, it at once yields a certain meaning. 
But this by no means exhausts its possibilities. The parable will be read 
and reread by succeeding generations. It will receive fresh and vital inter- 
pretation and application under conditions radically changed. This be- 
stows upon it a kind of immortality of influence. The very fact that it is 
an illustration, suggesting more than it defines, will give it an abiding 
opportunity for usefulness in thus ministering to the spiritual life of all 
those to whose minds it may come.” But having said all this, he also 
warns against the abuse of illustrations. “It is wise not to overwork it. 
There ought to be in all of our preaching more reading-matter than pic- 
tures, a great deal more. It is never necessary to illustrate the obvious. 
When a truth has been clearly stated and can be clearly seen at a glance, 
the people are impatient if we begin to draw further diagrams of it. Get 
on with your sermon if your meaning at a given point has already been 
thoroughly apprehended.” He also writes: “The illustration cannot be 
allowed to usurp the place of serious thought.” 8. 
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Our Missions in China. 


4, HUPEH. 


Our missions in China are carried on in the province of Hupeh. 
This great state in Central China has an area of 71,428 square miles 
and is, therefore, equal to the combined areas of New York, New 
Jersey, Massachusetts, Connecticut, and Rhode Island. 

The Chinese post office census for 1919 gave the population of 
Hupeh as being 27,167,244, which is more than one-fifth of the popu- 
lation of the United States. 

Nearly one half of the province lies so low that it does not rise 
more than one hundred feet above the level of the sea, which is six 
hundred miles away. 

A large plain between the Yangtze and the Han rivers is con- 
sidered the most fertile section of the province, if not of the country. 

There are many lakes and marshes. But in the western section 
the land rises, finally attaining the altitude of high hills and even of 
mountains 7,000 to 10,000 feet high. 

The climate is quite similar to that of Shanghai. In winter 
heavy clothing is worn. The summer heat, however, becomes oppres- 
sive because of the absence of breezes and the presence of great 
humidity. 

The province is rich in mineral resources, chiefly iron and coal. 
Hanyang, a sister city of Hankow, is the iron center of China. 

There is comparatively little timber, most of the woodland being 
denuded. 

Outside of the cities the majority of the people are engaged in 
agriculture, fishing, and weaving. Some of the agricultural products 
of Hupeh are barley, beans, broom-corn, buckwheat, corn, cotton, 
hemp, millet, peanuts, peas, potatoes, pumpkins, rice, sesame, sweet 
potatoes, tea, tobacco, wheat, and an almost bewildering variety of 
garden truck. Apricots, peaches, pears, persimmons, muskmelons, 
watermelons, bananas, oranges, and other citrous fruits are in the 
market in season. Chickens, ducks, and swine are found almost every- 
where. 

In 1918 the Hankow exports to foreign countries amounted to 
$138,338,432, and since then there has been an appreciable increase. 


5. ICHANG. 


Our second inland mission-station in China is Ichang, a eity of 
possibly 50,000 to 55,000 inhabitants. It is situated on the Yangtze 
River, 400 miles west of Hankow, and is in almost uninterrupted 
steamboat connection with that great port. A high and well-kept wall 
surrounds the city. Its location right at the mouth of the Yangtze 
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Gorges makes Ichang an important up-and-down-river shipping point, 
because ordinary river steamers are unable to negotiate the rapids 
and are forced to discharge and transfer their cargoes in this port. 
Recently specially constructed steamers have been built for the up- 
river traffic to the province of Szechwan, which is believed to have 
a population of some 50,000,000 to 60,000,000 people. It is easily ap- 
parent that because of its location the city has a great future. — The 
immediate surroundings of Ichang are really beautiful to the eye. 
Stately hills and impressive mountains rise round about. On the far 
side of the city, beyond the Yangtze, pyramidal mountain formations 
attract one’s rapt attenton. Of course, there is postal and wire con- 
nection with the outside world. Being a treaty port, Ichang has 
foreign consulates. European, Japanese, and American men-of-war 
are usually riding at anchor in the harbor. 

Idolatry’ is rampant in that section of Hupeh just as in all 
China. Temples and idols abound, one being more grotesque than 
the other. And the people are either zealous or indifferent, but all 
are without God and His salvation, save, of course, the few Christians. 
Several Reformed missions have been conducted at Ichang for a num- 
ber of years past. We are the first Lutherans to locate there. 

The annual report of Missionary L. Schwartzkopf now follows: — 

Every one is more or less acquainted with our work at Hankow, 
but until now our periodicals have carried very little information 
regarding our Shihnanfu field and nothing whatsoever about Ichang, 
except perhaps the mentioning of the name. Since by the grace of 
God we were permitted to extend our activities to the latter field, 
a brief account of the work at this station should be of no little 
interest to those, who with their prayers and contributions assist us 
in this great and important work. 

The city of Ichang is situated on the Yangtze Kiang, approxi- 
mately four hundred miles west of Hankow and nearly two hundred 
miles northeast of Shihnanfu. According to some statistics, Ichang 
has a population of 50,000, while others put the figure as high as 
80,000. It is very difficult to obtain reliable data in this respect. On 
account of warfare and civil strife in this region, Ichang was made 
to suffer considerably, especially during the past two years. Being 
situated at the entrance of the world-famous Yangtze Gorges and 
near the boundary line of the Hupeh and Szechwan provinces, this 
city is a stronghold of the militarists, who ought to protect the city, 
but have only proved themselves a thorn in the eyes of the people, 
inasmuch as they very often become unruly and ransack the city 
and surrounding villages, loot and burn, and kill many of the inhab- 
itants. Ichang was looted twice during the past two years by soldiers 
stationed here for the protection of the city against the attacks of 
the enemies from “the South.” It was immediately after the second 
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looting and burning of this place, in September, 1921, that the Rev. 
Lillegard and the writer, together with their families, came here from 
Hankow. At that time, as you may well imagine, all business was 
at a standstill, the shops and homes were barred and the streets de- 
serted. It was extremely difficult to find natives to help us in our 
preliminary work, such as whitewashing our rented residence, which 
had just been vacated by filthy soldiers, and procuring a suitable 
building for a chapel and school. And to aggravate matters, rumors 
were current daily for a long time to the effect that the brigands 
were planning to complete their evil work by looting again “ere long.” 
Happily this never materialized. During that time Missionary Lil- 
legard and I went to Shihnanfu in order to assist in the work there. ’ 
Since that place, however, was in a similar predicament, we decided 
to return to Ichang, Rev. Gebhardt of our Shihnanfu station return- 
ing with us. Shortly afterward a number of carpenters were engaged 
to remodel a building which had been rented for chapel and school 
purposes. We had earnestly hoped to be able to open the chapel 
before the Christmas holidays, but were obliged to wait until Jan- 
uary 15, 1922, exactly one year ago. At 10 o’clock a.m. on that day 
we dedicated this our first chapel in Ichang to the service of the Lord. 
The order of worship observed was as follows: 1. Prayer by the 
Rev. Lillegard. 2. Singing of “Lord, Open Thou My Heart.” 
3. Seripture-lesson and dedicatory prayer by Rev. Lillegard. 4. Sing- 
ing of “A Mighty Fortress Is Our God.” 5. Two dedicatory sermons 
(texts: Ps. 1 and John 3,16) by Missionary Gebhardt and the present 
writer respectively. 6. Singing of “Let Our Going Out be Blest.” 
7. Prayer and benediction. 8. Singing of the common doxology. 
Naturally the service was conducted in the Chinese language. 
Shortly after mission-work had been commenced here, it was 
found necessary that one of us go to Shihnanfu to assist Brother 
Gebhardt, who was obliged to shoulder all the duties connected with 
that station. In March, therefore, Missionary Lillegard, in company 
with his wife, went to Shihnanfu, remaining there until June. In the 
mean time our work at this place was making slow, but steady 
progress. Due to the fact that we had no native evangelist, all of 
the teaching and preaching here had to be performed by the mis- 
sionary himself. That our activities were, by reason of this fact, 
seriously handicapped, you will readily understand. The language 
question would come into consideration here, but of this I need make 
no further mention. In spite of our feeble and weak efforts, however, 
it is a pleasure to report that our labors were, as far as outward 
manifestations are concerned, not in vain. Of those who came to our 
services regularly from the time work was first started here until the 
early summer months, twelve are still with us. One elderly man 
moved to his home near Hankow, while another young man, a very 
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zealous and devout disciple of the Savior, died during the month of 
July. According to the statements of those who were with him during 
his last hours, the young man was prepared to die the death of 
a child of God; he had made open confession of his sins, and after 
assuring the bystanders that the doctrine of Jesus is the only true 
doctrine, that it alone gives true consolation, and that Jesus Christ 
had taken all his sin and guilt away, he quietly and peacefully de- 
parted this life. His soul, we doubt not, is safe in the arms of Him 
whom he learned to know as his Savior. 

Many of the Chinese who attend our services have extremely 
peculiar ideas as to our aim and purpose. Some think that we have 
come here to do “hao si,” good works; others, again, fear that we 
are representatives of our government, and that eventually we shall 
be their masters and govern China. They cannot understand why 
we should spend our time, money, and efforts solely for the sake of 
“making them repent and believe the Gospel of Christ.” The writer 
has had the experience repeatedly, even here in Ichang, notwithstand- 
ing the fact that other missions have been here for about thirty or 
forty years, that people came and asked for a position, saying that 
they would “chiao,” that is, “eat our teaching,” if we would, for 
example, help them to secure employment. Tinners, carpenters, shop- 
keepers, and others have come to us with the offer to “hear us preach” 
if we would promise to patronize them. Others, again, express their 
willingness to assist in securing additional “friends and relatives as 
members of our organization” if, for instance, we are willing to act 
as mediators in their family squabbles. Thus one could go on in- 
definitely citing instance upon instance, but the above will suffice to 
illustrate how closely the devil has woven his net in this densely 
populated heathen country. Ought this, however, cause us to become 
discouraged or less active in the war “against the rulers of the dark- 
ness of this world” and “against spiritual wickedness in high places” ? 
No, indeed; for the Lord Jehovah Himself is leading us in this 
battle, “and if too hot we find the fray, He at our side stands ready; 
He fights Himself, He leads the way, at all times firm and steady. 
-A coward he who. will not heed when the chief Captain takes the 
lead.” It is the Lord, who also here in China is destroying the works 
of the devil, demolishing the idols and graven images, opening the 
eyes of the “people that are dwelling in darkness,” and leading them 
to the truth of His Word, to the fountain of life. We have every 
reason to believe that not a few of those whose stony hearts have been 
softened by divine announcement of “righteousness through faith in 
Christ alone” can now joyfully sing hymns of praise and thanksgiving, 
saying with Simeon: “Lord, now lettest Thou Thy servant depart in 
peace according to Thy word; for mine eyes have seen Thy salvation, 
which Thou hast prepared before the face of all people.” Luke 2, 29. 30. 
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Surely you will rejoice with us when you are told that upon our 
return from our mountain retreat last summer our hearts were glad- 
dened to find that all those who had faithfully attended services up to 
the time of our departure, end of June, with the exception of the 
two men above referred to, had again assembled at chapel for divine 
worship. 

At our late annual conference Rey. Lillegard, who had been as- 
sisting in the work at Shihnanfu during the spring of last year, was 
called to the latter field, and one of the four newly arrived mission- 
aries, H. Theiss, was assigned to this station. While the former was 
in a position to do full-time work, the latter, having come to China 
but a year ago, is as yet obliged to devote the greater part of his 
time to the study of the vernacular. 

Our “Fuh Yin Tang,” as the Chinese call it, or “The Hall of 
Glad Tidings,” is located on one of the main thoroughfares, directly 
outside of the new south gate of the city. By reason of this fact we 
are able to reach people of all classes. Hundreds are attracted by 
the card of welcome at the chapel door, step inside, probably out of 
mere curiosity, and read the numerous Scripture-text wall charts and 
announcements. In the reading-room the guests have free access to 
an assortment of good Christian literature, foremost of which, 
besides the Bible, is, of course, Luther’s Small Catechism. While the 
guests are sipping their tea, which, according to good Chinese custom, 
is always available, our assistant tries to convince them of the folly 
and sinfulness of idol-worship and to direct them to the one and 
only source of all true and lasting consolation and happiness: for- 
giveness of sins, life, and salvation by faith in Christ Jesus. Of 
course, many take offense at the mere mentioning of the word “sin” 
or “hell,” and “the need of forgiveness.” The assistant, Mr. Tsai, 
told me that just recently a middle-aged gentleman had read the small 
tract which I had prepared for distribution, and upon being told that 
“he was also a sinner, an enemy of God, and therefore in dire need of 
a Savior, of Jesus,” he became infuriated. He flung the book on 
the table with a thud, and made a hasty departure, cursing as he left 
the chapel. To be sure, the Word of the Cross is a stumbling-stone 
and a rock of offense, Rom. 9,33. “Natural man perceiveth not the 
things of the Spirit of God, for they are foolishness unto him; 
neither can he know them, because they are spiritually discerned.” 
1 Cor. 2, 14. 

During the past year four services were held every week, twice 
on Sundays, at 11 a. m. and 8 p. M., and one on Wednesday and 
Friday evenings after sunset or, as the natives term it, “at the time 
the lamps are lit.” 

Since, as stated above, we have as yet no native evangelist and 
all the work proper therefore devolves upon the missionaries, we are 
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able to conduct but one meeting a week with our catechumen class. 
This class has an enrolment of twenty-eight men, most of whom we 
hope to receive into membership of our church in the near future. 
We are preparing to establish a Christian day-school immediately 
after the Chinese New Year or toward the latter part of February. 
The services of a competent Christian native for this purpose have 
been unavailable until now, but one of the catechumens, Mr. Wheh 
Yih-rin, a very intelligent and earnest young man, who has been re- 
ceiving special private instruction, has been requested to teach the 
secular branches, whereas all the religious instruction will be taken 
over by the missionaries themselves. We do the planting and water- 
ing, but God Himself must give the increase. May it please Him to 
bestow His blessings also upon this our first Christian school in 
Ichang! 

Our activities are not confined to this city. The country dis- 
tricts on the opposite banks of the Yangtze “are white to harvest,” 
and occasional visits are being made to that vast territory, where 
practically nothing has ever been heard of the “great deeds of God” 
for our salvation. The writer, in company with Missionary Theiss 
and Mr. Wheh, spent four days among the natives of that region 
last week, preaching and disseminating Christian literature. Mr. Wheh 
arose and testified to the truth wherever possible; unashamed and 
in bold language he denounced the idols and temples, admonishing 
his fellow-countrymen to “leave their vain and sinful ways and 
thoughts, to cast away the wood and stone before which they were 
bowing and praying, and to return to the Lord God Almighty, who 
sent His Son into the world to bring salvation to all men,” ete. Upon 
our arrival at Changyang, a busy market center about thirty miles 
south of Ichang, we saw a large Buddhist temple, the doors of which 
were standing wide open. And, behold! both sides of the spacious 
courtyard were adorned with huge images, which, judging from the 
surroundings, had but recently been installed and were most artisti- 
cally adorned. The time-worn and discarded idols were lying, badly 
mutilated, at the feet of their successors. Needless to say, we took 
advantage of the oportunity to explain to our audience on that very 
evening that idol-worship is not only useless and foolish, but, above 
all, a most damnable sin, which the true God will in time punish very 
severely. The inn where we passed the night served as a temporary 
chapel. The aged proprietor did everything in his power to make us 
feel welcome and, upon learning that we intended to speak to the 
large crowds which had followed us, commanded his servants to clear 
the spacious vestibule of all movable obstacles. 

Mr. Wheh returned to our quarters at about 7.30 and announced 
that the building was packed to capacity, and that everybody seemed 
to be anxiously waiting to hear what we “foreigners” had to tell 
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them. We were deeply impressed by the good behavior of the people. 
In spite of the crammed room this large crowd of heathen caused 
absolutely no disturbance during the one and a half hour’s “service”; 
each individual seemed to be controlled either by common decency or 
a deep desire to catch every word that was spoken by us. After 
a brief description of the true religion by the writer, Mr. Wheh arose 
and gave an interesting and candid talk on Chinese superstitions, 
showing how man will blindly follow the deceitful and sinful machi- 
nations of the devil and his servants, and explaining the utter use- 
lessness of the sacrifice to idols and the foolish practise of ancestor 
worship, the stupidity of engaging Buddhist and Taoist priests to 
recite their prayers and incantations for the safe direction and guid- 
ance of the transmigrating souls of the deceased to the upper realms 
of bliss and happiness. Although his address was of less than an 
hour’s duration, Mr. Wheh touched upon practically every phase of 
Chinese superstitions and evil customs. 

On the following morning the writer found an old woman pray- 
ing and paying her respects to the rising sun. In an excited and 
feverish manner she was reciting a prayer to the sun-god, asking him 
to deliver her from her many troubles. Oh, what blindness! As 
I approached her, she discontinued her prayer and with a frightened 
expression on her face turned toward me and knelt down before me, 
mumbling something which I could not understand. I spoke a few 
kind words to her, helped her to her feet, and then tried to tell her 
that the sun is not a god; that the Lord God Almighty is the one 
true and only God, that Jesus Christ, His Son, is the Savior of all 
men, and that she must learn to know and to believe this in order 
to find rest and comfort for her soul, etc. Her eyes sparkled, and in 
a childlike way she folded her hands and exclaimed: “Ai, is that 
really true? Won’t you help me and speak to that big and good God 
and ask Him to help me? You see, I am very old, and it is impossible 
for me to get away from here; when will you return to us?” The 
old lady was surprised when I told her that I am a “foreigner” and 
not a Chinese. She was especially interested in what I had told her, 
and evidently thought that we foreigners were on more intimate 
terms with the gods, or that we possessed the power of directing the 
will and love of God according to our own desires. How much dif- 
ferent all this sounded to her from what she had learned from the 
heathen priests and others! Several other members of her household 
appeared on the scene to listen to our strange conversation, and when 
I was about to leave, these began to ask questions, such as, “Who is 
your god?” “To which pu sa [idol] do you pray?” “What kind of 
incense do you burn?” “What is the Dragon-god doing these days?’ 
(It had not rained for a long time.) “What kind of animals do you 
sacrifice to your gods?” ete. My dear reader, the few instances above 
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referred to might well be applied to millions of other poor benighted 
and sin-sick mortals. What is the present famine “of bread” in this 
land in comparison with the grievous famine of “the pure Word of 
the Lord God of hosts” ? 

Our missionary force stationed at Ichang consists of the Rev. L. 
J. Schwartzkopf and wife and the Rev. H. W. Theiss and wife. 


6. SHIHNAN. 
Written by Misstonary ARNOLD H. GEBHARDT. 


1. Tue Brcinninea. 


In the sumer of 1919 Missionary Riedel, who is now on furlough 
in the United States, and the writer made a trip of exploration 
through the territory in which our westernmost station is now located. 
Setting out from Ichang, we traveled in a southwesterly direction 
through the hsiens (counties) of Changyang, Changlo, Hofeng, and 
Laifeng, which is a hundred miles south of Shihnan. Leaving 
Laifeng, we turned northwest to Hanfeng (Hsienfeng); then north- 
ward to Lichwan, sixty miles due west of Shihnan; then eastward 
to Shihnan, which is the prefectural city of this part of the province 
of Hupeh. West of Ichang it is the largest city in all Southwest 
Hupeh. Politically, commercially, educationally, it is the center of 
this district. Shihnan is a city of templed hills. It is situated on 
the right bank of a clear ever-flowing mountain stream, the Ching- 
kiang, which means “clear river.” The population numbers about 
fifty thousand. Having investigated conditions at Shihnan, we 
‘wended our way northward toward the Yangtze River. This is a trip 
of a hundred miles, and we made it practically all the way on foot. 
Forty miles north of Shihnan we passed through Kienshih, a hsien 
city, with a population of about 10,000. Thirty miles north of 
Kienshih we entered the province of Szechwan, which borders on 
Tibet in the west, the largest, the richest, and the most populous 
province of China. Both in area and in population this one province 
of China practically equals continental Germany. Traversing about 
thirty miles of Szechwanese territory, we arrived at Taichi, a village 
on the Chinese “Father of Waters.” This village is one of the ports 
of Shihnan, Ichang being another important river port. Taichi is 
about ten miles east of Kweifu (Kweichowfu), which is the most 
easterly prefectural city of Szechwan. At Taichi we took passage on 
a native junk and went down the river to Ichang. 

We had had a strenuous trip, but had also enjoyed it, at least, 
certain phases of it. We had met the people: the farmers, the vil- 
lagers, the tradesmen, and the merchants, industrious, peace-loving 
Chinese. Some were educated, others could not read a line. We 
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had walked through their fields, their markets, their cities. Their 
vegetable gardens were a beauty to behold; their rice-fields, terrace 
upon terrace up the mountain sides—a feast for the eyes. The 
verdure of the fields, the bamboos by the side of the farm-house, the 
peach- and orange-trees in the country, the pines and cedars and the 
hardwood trees that covered the hills and mountains, all bore testi- 
mony to the prosperity of this region. Bright, sparkling streams 
dashing down steep precipices, or swiftly winding their way through 
deep ravines, or pursuing their course through fertile valleys; the 
large white-washed houses on the plains, the motley array of dwell- 
ings in the crowded villages, the cedar-guarded temples on con- 
spicuous mountain-tops; the red sandstone hills at Shihnan, the 
barren plateau beyond Kienshih, six thousand feet above sea-level, 
and the high walls and the narrow gorges of the Yangtze at Wushan, 
Patung, and Kweichow,— they all remind the thoughtful observer 
that scenic beauty is not confined to the Alps or the Rockies, and 
they also teach him to remember that the creative and sustaining 
power of God in heaven gives to fallen men and heathen nations 
rich and beautiful places of which they are altogether unworthy. 
It is true, God did punish the wickedness of the people in and about 
Shihnan by bringing soldiers and war upon them, both of which 
are terrible punishments in China. For many years, however, they 
had enjoyed peace and prosperity, the gift of Him who “maketh 
His sun to shine on the evil and on the good, and sendeth rain on 
the just and on the unjust.” If God thus lavishly bestows material 
blessings upon these heathen, should not we, who are enjoined to 
emulate the love of our Father in heaven, do all in our power, as 
heralds of the Gospel of Christ, to rouse these people from their 
spiritual slumber and to teach them to sing the praises of Him 
who has given them hearth and home, farms and shops, fertile val- 
leys, sparkling streams, and the majestic grandeur of the mountains, 
and, above all, a Savior? 

In the summer of 1919 we decided to begin mission-work in 
this territory, selecting Shihnan as the center from which to begin 
our work. Very little Protestant mission-work had been done in 
Southwest Hupeh. Belgian Franciscans have been propagating the 
Roman Catholic faith here since shortly before the close of the nine- 
teenth century. One priest is stationed in Shihnan and about ten 
of his confréres within seventy-five miles both east and west of this 
city, there being none either north or south of Shihnan. 

Our first band of missionaries came to Shihnan in March, 1920. 
The party consisted of Rev. and Mrs. Riedel and their three chil- 
dren, Rev. and Mrs. Gihring and their infant child, the writer, and 
a woman doctor, who had been engaged to go with us to Shihnan, 
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but who left us again shortly after our arrival here. We rented 
premises near the eastern gate of the city, inside the wall. We were 
fortunate in securing a large house, which easily accommodated our 
whole party. The house is built around a rectangular court and 
has two stories. The owner is a Wuchang man, who had formerly 
been a magistrate in Sinkiang, on the border of Turkestan. The 
missionaries made their homes in the ten large rooms on the second 
floor. The lower story was used for general mission-purposes: 
chapel, meeting-room, dispensary work. 

Missionary Riedel opened a chapel April 21. He preached 
practically every night and also held a regular Sunday service. 
Rey. Gihring and the undersigned engaged local scholars as language 
teachers and studied Chinese. We had not yet advanced far enough 
to preach successfully in the native tongue. We also spent some time 
in the afternoon giving elementary medical aid to the natives. 


That was the beginning of our mission-work in Shihnan. 


2. PROGRESS OF THE Work. 


Preaching the Word in the City. — The attendance at the meet- 
ings in the chapel was fairly good for several months. This work 
was attended to by Mr. Riedel alone until summer, when he was 
relieved for a short time by his fellow-missionaries. In fall and up 
to Christmas he was again alone in this work. Missionary Gihring 
had gone to Hankow with Mrs. Gihring, who was ill, and the under- 
signed had begun to preach at several places in the country. During 
December and January this work, like everything else in the city, 
suffered because of the uprising of the peasants and villagers against 
the local soldiers. Missionary Riedel, however, worked in Shihnan 
till February, when, on account of the precarious political situation, 
he took his family to Hankow. He continued to preach in Shihnan 
till July, 1921; but at our conference that summer he was appointed 
to work in Hankow the following year. 

It would be difficult to estimate mathematically what the results 
of this preaching were. Mr. Riedel himself baptized one man, 
a patient in our hospital, who died shortly thereafter. Many people 
became acquainted with our mission and our doctrine, and it is 
probable that the fruits of this preaching will continue to be reaped 
for many years to come. Some who first heard the Gospel then, 
but who have not yet joined the church, may join the church later. 
Who knows? “One soweth and another reapeth,” say the Scriptures. 

In the fall of 1921 the writer was alone in Shihnan, putting in 
about two months of work. The city was besieged and captured in 
October, and the conditions remained unsettled for some time. Con- 
sequently the missionary left Shihnan for about two months, not 
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returning till January 31, 1922. This meant a considerable inter- 
ruption of our work; nevertheless the services held in the late winter 
and early spring were well attended. So many of the men who 
come to our services come only for a short time. It was the case 
last spring, when Rev. Geo. O. Lillegard and the writer were in 
charge of the work in Shihnan. Mr. and Mrs. Lillegard had come 
to Shihnan in March. 

Last summer Missionaries Lillegard and Klein and Miss Olive 
Gruen were also appointed to the Shihnan station. Mr. H. C. Klein, 
who had been in China only a year, was not expected to take part 
immediately in the work of preaching to the public. His main work 
during the second year in China is still the study of the Chinese 
language. Mr. Lillegard and the writer divided the religious work 
between themselves, so that each has four or five services a week. 
Miss Gruen, Mrs. Lillegard, and Mrs. Klein have since ‘October been 
conducting two meetings a week for women and girls. This work is 
chiefly done by the women, but Mr. Lillegard also addresses the 
women’s meetings regularly. As none of the foreign women has as 
yet a sufficient command of the Chinese language, the work is rather 
dificult for them; but they have made good progress. If the foreign 
women did not take part in this work, at least to the extent of being 
present, the men alone could not get very many women to attend 
their meetings. It is imperative, therefore, that the missionaries’ 
wives learn the native tongue as quickly and thoroughly as possible, 
and it will also be apparent to the casual observer that here is a large 
field of work for single women. 


Country Work.—In the summer of 1920 we began preaching at 
a place about twenty miles north of Shihnan. This work devolved 
upon the writer in the following fall and was continued till December 
of that year. A number of places were visited. It was not difficult 
to get a crowd; but after one has studied Chinese for only two years, 
he cannot hope to make a great impression as a Chinese orator, and 
many of his efforts to get the audience to understand what he is 
trying to tell them will be altogether in vain. “Your younger 
“ brother,” as the Chinese politely say for the first. person singular, 
at that time was linguistically too young a Chinaman to be able to 
take full advantage of the opportunities then before our mission with 
respect to religious work in the country. Some of the people be- 
came dissatisfied when they did not get the assistance of the mis- 
sionary against a minor official. This, in fact, is one of the greatest 
dangers and difficulties in country work— the people try by every 
means to induce the missionary to protect them against their corrupt 
officials. When disturbances set in at the beginning of December, 
1920, this country work was dropped, and it has not been taken up 
again. 


174 Our Missions in China. 


There are now about fifty to one hundred country people attend- 
ing our Sunday services. Of this number only about a dozen are 
regular in their attendance. Most of them come from five to ten 
miles east and southeast of the city. We instruct them in the 
Catechism and in the New Testament Bible history. This is done 
after the morning service on Sunday. 

Catechumen Classes. — It is comparatively easy to get the people, 
that is, chiefly men, to attend an occasional service; but we have 
not accomplished very much until a man is sufficiently interested to 
enroll in a catechumen class. Rev. Riedel instructed a few men the 
first year he was here. The following fall and last spring we again 
organized a catechumen class; but it was not till the 7th of January 
of this year that we baptized catechumens. Many of the catechu- 
mens, too, attended the classes for only a brief period, and then 
failed to come. Others, again, were very irregular in their attend- 
ance. The baptized catechumens consist of three men, one woman, 
the wife of one of the men, and a youth of seventeen, a son of the 
baptized couple. In the same service twelve children were baptized. 
These new members of our church are still receiving regular instruc- 
tion in the Word of God. A new class of catechumens, with other 
twenty members, was organized in January. This class meets every 
Tuesday and Friday evening. 

School. — We have had a school now for two years. The term 
runs from February or March to about the same time the following 
year. Having no baptized Christian teachers, we engaged catechu- 
mens and non-Christians. This was not the best thing to do, and 
we purpose in future to engage none but meimbers of our church. 
The attendance was about a hundred at the beginning of the last 
school-term, but it has now dwindled down to about one half of that 
number. Besides the secular branches the children are taught the 
Catechism and Bible history. It is a real pleasure to see how readily 
they learn about God and their Savior. 

Hospital. — When we first came to Shihnan, we planned to do 
medical work. A supply of medicines was brought out, and this is 
still being used. For a while we had a Chinese army doctor, who 
was stationed at Shihnan to do medical work for the mission; but 
political changes induced him to leave us. From time to time we 
missionaries have put on the nurse’s apron and attended to the sick 
and wounded. Since last fall Miss Gruen has been doing what she 
could for native patients, who come to her with wounds, sore eyes, 
and other ailments. 

Famine Relief and Orphan (Foundlings’) Home. — As there was 
a famine in-this region in 1921, our mission did some famine relief 
work in June and July. This brought some people to the mission 
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whom we had not previously known. Most of these no longer show 
active interest in our religious work. A whole family, however, in- 
troduced to our “Gospel-hall” by Mr. Famine, was recently baptized. 
The foundlings that were baptized, with the exception of one boy, 
were also brought to us as a result of our famine relief work. We 
still have about fifteen boys, who are being partly or wholly supported 
out of famine relief funds received from the congregations of our 
Synod in 1921. Some of these can probably soon be baptized. They 
are receiving secular and religious instruction from eight to ten 
o’clock in the morning. After that they go to work. Some are learn- 
ing to weave cloth, others, to weave bamboo mats, baskets, and other 
Chinese articles. 
3. PRESENT STATUS OF WORK. 


At present our work is divided as follows: — 

Missionary Klein: Teaches English in school one hour per day, 
calisthenics three hours per week; has general charge of sanitation 
of mission premises; is station treasurer. 

Miss Gruen: Instructs women and girls in the elements of the 
Christian religion twice a week (Mrs. Lillegard and Mrs. Klein, too, 
have charge of part of this work); gives simple medical aid to a few 
patients every day; also attends the mixed services for men and 
women, and in these services, together with the missionaries’ wives, 
acts as chaperon for the women. 

Missionary Lillegard: Conducts Chinese morning service one 
Sunday and evening service (reading and exposition of Acts) the 
other Sunday; gives instruction in New Testament Bible history 
after Sunday morning service to country people attending services; 
has an Old Testament Bible history service for the public every Mon- 
day evening, a preaching service, especially for strangers to the 
Gospel, every other Thursday evening, a catechumen class every 
Tuesday and Friday evening, and a women’s meeting on the same 
two days of the week; teaches religion to the higher grades in school: 
Catechism one day and Bible history the other; has charge of the 
orphan (foundlings’) establishment. 

Missionary Gebhardt: Has charge of the Chinese morning ser- 
vice one Sunday and of the evening service the other; teaches country 
people the Catechism after Sunday morning service; conducts 
a Catechism service Wednesday evening and a New Testament Bible 
history service every Saturday evening, both being for the general 
public; has a preaching service every other Thursday evening; in- 
structs the baptized Christians every Tuesday and Friday evening; 
teaches Bible history and Catechism in school one hour every day 
and half an hour to the boys in our orphan home. 
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4. PROSPECTS. 


The territory of which Shihnan is the center is a large mission- 
field. The prefecture of Shihnan itself has seven hsvens = counties. 
(properly speaking, only six, but the government usually reckons 
Hofeng as belonging to the administrative area of Shihnanfu). 
These hsiens have a total population of about 1,700,000. Adding to 
this the population of Ichang and the territory immediately west, 
northwest, and southwest, which is about 1,300,000, the total for our 
territory amounts to about 3,000,000. Southwest of Shihnan, across 
the border of Szechwan, there are several hsiens unoccupied by 
Protestant missions, which have a population of over a million. The 
territory of Kweifu and Wanhsien in Szechwan, north and northwest 
of Shihnan, is reported as having the least number of Protestant 
converts in proportion to non-Christians in the province of Szechwan, 
and Szechwan, again, has the lowest percentage of the eighteen 
provinces of China proper. The population of the hsiens along the 
Yangtze, from Wanhsien down to the Hupeh boundary, is about 
a million and a half. 


The territory is, indeed, large; and there is no lack of places 
where to go to with the Gospel of salvation in Christ Jesus. More- 
over, the people in the region about Shihnan, generally speaking, are 
favorably disposed to our mission. In this part of China we have 
large areas for our own mission. There are several counties in which 
neither Catholic nor Protestant mission-work has been attempted. 
Every one of these hsiens has a population of one to two hundred 
thousand. This is sufficient to keep several missionaries and women 
workers busy in one hsien for many years to come. What the results 
of our work will be we need not try to estimate. It is not our busi- 
ness to worry about statistical results; but it is our duty to be faith- 
ful messengers of the Gospel of Christ Crucified. 

To this interesting report of Missionary Gebhardt we may add 
that at present our missionary force at Shihnan consists of the fol- 
lowing persons: Rev. Arnold H. Gebhardt; Rev. and Mrs. Herman 
Klein; Rev. and Mrs. Geo. O. Lillegard; Miss Olive Gruen. 

Statistics for Shihnanfu: Baptized, 19; catechumens, 20; aver- 
age attendance at services, 150; number of services per week, 23; 
wards in orphanage during 1922, 41; school enrolment, 100; Chinese 
mission helpers, 7. 


We own no property at Shihnanfu. FREDERICK BRAND. 


